CHAPTER IV

PARABLES IN AL-AMTHAL FI AL-QUR’AN AL-KARIM AND
AL-AMTHAL FI AL-HADITS AL-NABAWIY

A. Al-Mathal Al-Sa’ir

Many sentences have been popular among people as parables (amthal),
and then al-Qur’an came with the simplicity and better form of amthal. This can
be seen in some verses as the example in the following explanation.1 Allah and al-
Nabi have made parables for approximating the purpose, understanding and
delivering the meaning to the mind?, in order to convey their message to the
human. There are some elements covered in a parable, among them: the
arrangements of words, the aimed object, and the contained message.

1. Brief words arrangement

The sentence in al-mathal al-sa ir mostly in the brief arrangement, either
in the Qur’an or hadith. This point was indicated as the conciesness, one of the

miracle of the Qur’an, and the jawami" al-kalim of al-Nabi. This can be seen in

B o &

the piece of verse sl> ua\.:a-ﬁj\ < V‘Q s in Q. S. Al-Bagarah/02:179 that talked

about the legislation of qisas (retaliation). There are some idioms that be

! Ibnu Qayyim al-Jauziyyah, Amthal fi al-Qur’an al-Karim, 58.
2 lbnu Qayyim al-Jauziyyah, Amthdl fi al-Qur’an al-Karim, 22.
35
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2 or

expresses by the Arabian had contained the same meaning: &l & Jall, |3

s o B 0 o 0 0 W

cmb el de\ and = JJJ J.aJ\ \;;057/.3 We have to pay attention that there

are 6 differences between this verse and Arabic expression:

o &

First, oL> gaua.iﬁ\ u.e V‘QJ was evidently more shorter than other idioms

o 8

before. V'QJ is not included in this topic, so the discussed sentence here is 2

oL> upha.éj\. Then those idioms need taqdir, for explaining the addition of

-
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meanings. As we can see in “Gv.aU sl eadl |87 this needs tagdir in its

- -

s0gz X or0

explanation. This verse was also more shorter than |zl &1 |zall, even this idiom

was in a brief form among other Arabian idioms before.

oo s0gz R oo

Second, =l i |zall seemingly requires the condition of the object as the

reason of its disappearance. In the case of sL> olill s it does not necessary,

because qgisas is the kind of killing (al-gatl). What made it the reason for the
infinite of life is because al-hayah (life) was mentioned indefinitely, but made it

as the cause of a kind from kinds of life.

3 Fakhr al-Din al-Razily, Mafatih al-Ghayb, (Beirut: Dar Ihya al-Turath al-" Arabiy, 2000),
volume V, 228, al-Maktabah al-Shamilah.
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Third, There is a repetition of the word &l in the phrase J&U S )

o & -

but it was not as in 34> Pl s,

oro <07 X oro

Forth, |l &t |2l does not inform anything except the prevention of

murder. But oL>- ol * informs the prevention of murder, wounding and

others, so the information is more comprehensive.

Fifth, Nafyu al-qatl was the required thing, because it was containing -

husil al-hayah. As for the verse, it actually the indicative of husil al-hayah.

Sixth, Al-gatlu is the unjustly murder, and it does not prevent the murder,
but it is the cause of killing increase. The prevention for downcreasing the murder

is a particular murder called al-gisas, and their saying was absurd, as for the verse,
it was true apparently.dr And then, even the idioms was arranged by the brief form,
or containing deep meaning, Qur’an has come in much clearer,more eloquent, and
more shorter of words.

The brief sentence also can be tracked in hadith of al-Nabi salla Allahu

“alayhi wasallam. As in following hadith:

* Fakhr al-Din al-Raziy, Mafatih al-Ghayb, volume 5, 229-230.
> Abu al-Shaikh al-Asbahaniy, Kitab al-Amthal fi al-Hadith al-Nabawiy, 22.
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Abiui Khalifah reported to us from Ibnu Kathir, from Sufyan al-Thawriy,
from Abi Ishaq from Sa'id ibnu Dhar Hidan, from "Aliy, he said, "Rasul Allah
salla Allahu “alayhi wasallam called the war is deception.

f

This hadith can be tracked in sahih al-Bukhari in kitab al-jihad wa al-
siyar, chapter al-harbu khad‘atun(), sahth Muslim in kitab al-jihad wa al-siyar,
chapter jawaz al-khida’ fi al-harb’ | sunan Ibnu Majah in kitab al-jihad chapter al-
khadri ah fi al-harb®, sunan Abit Dawud in kitab al-jihad chapter bab al-makr fr
al-harbg, and sunan al-Tirmidht in abwab al-jihad chapter ma ja’a fi al-rukhsah fi

al-kadhib wa al-khadr"ah fi al-harb'°.

Khad'ah means deception, the act of deliberately making somebody
believe that something was not true. It also means tactic, a plan for attaining a
particular goal, or tactics, the art of moving soldier and military equipment around
during a battle or war in order to use them in the most effective way. Also means
trickery, the use of dishonest methods to trick people in order to achieve what you

want.

® Abll "Abd Allah al-Bukhari, Sakih al-Bukhari, (Beirut: Dar Tawq al-Najah, 2001),
volume 4, 64, al-Maktabah al-Shamilah..

7 Muslim ibnu al-hajjaj, Sakih Muslim, (Beirut: Dar lhya’ al-Turath al-"Arabi, n. y.),
volume 3, 1361, al-Maktabah al-Shamilah.

8 Ibnu Majah, Sunan Ibnu Mdjah, (n. p.: Dar Thya’ al-Kutub al-' Arabiyah, n. y.), volume
2, 945.

° Imam Aba Dawud, Sunan Abi Dawud, (Beirut: al-Maktabah al-'Ashriyah, n. y.),
volume 3, 43.

' Imam al-Tirmidhi, Sunan al-Tirmidhi, (Egypt: Shirkah Maktabah wa <atba'ah Mustafa
al-Babi al-Halibi, 1975), volume 4, 193.
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This hadith is one of jawami® al-kalim, the brief words contains extensive

meanings, that be conveyed eloquently. The more eloquent of a sentence, the

more easier in understanding and remembering. 42> was read in three version:

khad ah, khud ah, and khuda'ah. Al-Nawawi said, the scholars agreed that first
version (khad ah) was more eloquent, until Tha'lab said,”It was conveyed to us in

al-Nabt speech”. This also be stated by Abu Dhar al-Haraw1 and al-QaZZﬁZ.ll

The second version (khud'ah) can be seen in riwayah of al-Asili. Aba
Bakr ibnu Talhah said,”What Tha'lab means is that al-Nabi salla Allahu “alayhi
wasallam used this form because its easy pronouncing”. According to this
statement, this word means an order to use the trickery if possible even once, but
if not, the war is the only choice. Then Tha'lab stated again,”although it is a brief

words, but its meaning is so extensive”.

Another example of this type of mathal that was briefly arranged is in the

oW s

piece of verse of L;b el JQ; in Q. S. Al-Bagarah/02:260, in the story of

Ibrahtm when he asked Allah for resurrecting the dead. Al-Sabiinty said in his

tafsir, that this is the concrete dalil (evidence) of returning after the extinction. 2

When Ibrahim asked Allah “rabbi arini kayfa tuhyi al-mawta”, He replied

" 1bnu Hajar al-Asqalani, Fath al-Bari Sharh Sahih al-Bukhari, (Beirut: Dar al-Ma’rifah,
1960), volume VI, 158, al-Maktabah al-Shamilah.
12 Muhammad "Aliy al-Sabiiniy, Safwat Al-Tafasir, volume I, 150.
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“awalam tu’min bi ihya’ al-mawta?”, the Ibrahim stated “I did, i knew, and 1

believed, but laysa al-khabar ka al-mu ayanah (the information is not like the

reality). 13

This verse was categorized as one of amthal kaminah, which according to
al-Qattan, is amthal that is not being explained by lafzu al-tamthil, but it indicates

the wonderful meaning and conciesness of words, and has the influence if it is
related to its similar words.'* This statement was reasonable, because the verse is
similar with an idiom in the hadith of al-Nabi, quoted by Abu al-Shaykh al-

Asbahaniy in his aI-AmthdllS,
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Hamid ibnu Shu Ayb Al-Balkhiy narrated to us from Surayj ibn Yiinus,
from Hushaym, from Abiui Bishr, from Sa'id ibnu Jubayr from Ibn "Abbds, he
said, "al-Nabr salla Allahu “alayhi wasallam said: Hearing about something is not
the same as seeing it with one’s own eyes. Allah, May He be glorified and exalted,

> Abii Ja'far al-Tabarily, Jami® al-Bayan fi Ta'wil al-Qur’an, (Beirut: Mu’asasat al-
Risalah, 2000), volume V, 486, al-Maktabah al-Shamilah. See also, Fakhr al-Din al-Razly, Mafatih
al-Ghayb, volume I11, 458.

4 Manna® al-Qattan, Mabahith fi “Uliim al-Qur’an, 279.

15 Abu al-Shaikh al-Asbahaniy, Kitab al-Amthal fi al-Hadith al-Nabawiy, 25.
16 This hadith can be tracked in musnad Akmad in musnad bani Hashim chapter musnad

‘Abd Allah ibnu al-"Abbas ibnu "Abd al-Mugallib “an al-Nabi salla Allahu “alayhi wasallam. See,
Imam Ahmad, Musnad Aimad, (Beirut: Mu’assasah al-Risalah, 2000), volume 4, 260, al-
Maktabah al-Shamilah.
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told Miisa “alayhi al-salam, ”Truly, your people have done so and so but he did not
care yet, when he saw (what they had done), he threw down the tablets on it).

Even the verse and and hadith has different topic, but the phrase contained
in these two subject has a suitable meaning. Ibrahim and Miisa have needed to
watch the reality, not solely listen the information that was conveyed to them.
Allah as the Almighty had truly told them the reality of what they had to see, even

if Miisa was not asking the information as what Ibrahim did.

The brief of al-mathal al-sa’ir was also contained in the following

hadith!”:
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Al-Tahrant narrated to us, from al-Qasim ibnu Muhammad ibnu "Abbad,
he said: My father narrated to me, from my grandfather, from Shubah, from
Simak, from lkrimah, from Ibnu ‘Abbas, that al-Nabi salla Allah “alayhi
wasallam said, "There is some wisdom in poetry”.

In this short hadith, it contains the meaning of the good and right word. It
was said that the origin of al-kikmah is “preventing”. Therefore, the meaning is
“in some poetry, there are useful words prevent the imbecility”. Also means “in
some poetry there are advices and parables that can be took as lessons for the

human”.

17 Abu al-Shaikh al-Asbahaniy, Kitab al-Amthal fi al-Hadith al-Nabawiy, 25.
8 This hadith was narrated in sakih al-Bukhari in kitab al-adab chapter ma yajiizu min

al-shi'r wa al-rajaz wa al-huda’ wa ma yukrahu minhu, sunan Ibnu Mdajah in kitab al-adab
chapter al-shi'r, sunan Abt Dawud in kitab al-adab chapter ma ja’a fi al-shi'r, sunan al-Tirmidht
in abwab al-adab chapter ma ja’a inna min al-shi'r hikmatun.
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Ibnu al-Tin said,”Logically some poems are not as be stated, because the
word “min” means “partial”. In the hadith of Ibnu "Abbas quoted by al-Bkhari in

al-Adab al-Mufrad, Aba Dawud, al-Tirmidhi —he regard the hadith as #asan- and

Ibnu Majah, with the saying “LaS> =il o O, It also be revealed by Ibnu Abt

Shaybah from the hadith of Ibnu Ma'td an Buraydah. He narrated from ‘Abd
Allah ibnu "Ubayd ibnu "Umayr, he said: Abii Bakr said,”Sometimes the poet

expresses the wise word”.
2. Aimed object and Lesson contained

Both of parables above was directed to people who must be guaranteed of
their life. Qisas and deception in the war, is the way of maintaining the viability.
People will be guaranteed when there is a penal provision regulated among
crimes. Qisas, as the capital punishment for the murderer, carries great benefit for
people. This way, the sanctify of life will be preserved because the killer will

refrain from killing, as he will be certain that if he kills, he would be killed. The

viability will be preserved. '

Abi al-'Aliyah said,”Allah made the law of gisas as a viability. How
many a man who thought about Killing, but this law prevented him from Killing
for fear that he will be killed in turn.” Similar reported from Mujahid, Sa'id ibn

Jubayr, Abu Malik, al-Hasan, Qatadah, al-Rabi" ibn Anas, and Muqatil ibn

1% Ibnu Kathir, T. afsir al-Qur’an al-"Azim, (Riyadh: Dar Ibnu al-Jauziy, 2010), volume 2,
47.
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Hayyan. Al-bayan scholars agreed that this verse was wonderfully high level of

balaghah.>°

Besides this, the meaning of khad'ah is to deceive people that was
involved. Al-Khattabl said that its meaning indicates “once”. If people was

deceived once, the consequence is really fatal. Some people said that the

philosophy of adding “<” in the last part of word is referred to”once”. Because if

the trickery comes from muslimin, it is like they are recommended to do it once.
But, if this khad ah come from kafirin, it is like they are commanded to keep
wary againts their tricks even it happens once, and not underestimate them,
because of their minor damage. And the third version (khuda'ah) is a mubalaghah

form.2!

Another lesson that we can take is the advice of keeping wariness in the
war, and a guidance of tricking kuffar (unbelievers). People who does not pay
attention to this problem are worried to be trapped by enemy tactics. Al-Nawaw1
said that scholars permitted to make the tactics againts unbelievers in the war, if
there is a possibility to do, with the exception of avoiding the tactics that will
abrogate the treaty and the safety guarantee. Ibnu "Arabi mentioned the tactics in a

war is applied as the camouflage or the secret information. The hadith also talked

2 Muhammad “Aliy al-Sabiinty, Safwat Al-Tafasir, (Beirut: Dar al-Fikr, 2001), volume I,
106.
2 lbnu Hajar al-Asqalani, Fath al-Bari Sharh Sahih al-Bukhari, volume VI, 158.



44
about the guidance of applying the tactics, even the braveness was not required in

this case, but the indication to its necessary was mentioned, as same as in the

hadith, %% & ="

Fro s - e ©

Ibnu al-Manayyar said,”The meaning of asi>= < > is, the best war

which perfectly done in reaching goal is, using the tactics for not dealing
confrontation, because confronting enemies in the war was more dangerous. Al-

Waqidr said that the first time of al-Nabi conveyed this hadith is in the war of

Khandaq.23

In the verse Q. S. Al-Bagarah/02:260, this piece of verse means a peaceful
heart in seeing and watching to the what we want to see. Ibrahim wanted his "ilm
al-yagin turn into “ayn al-yagin. As a man that knows something and be
convinced, but he like to see without any hesitation. Like al-mu 'minin that like

seeing al-Nabiy salla Allahu “alaihi wasallam, seeing the heaven and seeing Allah

with their belief, disappearing their doubt.>*

22 Be narrated in Sunan Ibnu Mdjah in the book of al-mandsik, chapter man ata “arafah
gabla al-fajr laylata jam’, in Snan al-Tirmidhi in the book of al-hajj chapter ma ja’a fi man
adraka al-imam bi jam'in fagad adraka al-hajj, in Sunan al-Nasa’z, in the book of manasik al-
hajj, chapter fardu al-wugif bi “arafah.

% lbnu Hajar al-Asqalani, Fath al-Bari Sharh Sahih al-Bukhari, volume VI, 158.

2* Abil Ishaq al-Tha'labty, AL-Kasyf wa al-Bayan “an Tafsir al-Qur’an, (Beirut: Dar Ihya
al-Turath al-" Arabiy, 2002), volume 2, 251, al-Maktabah al-Shamilah.
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About the hadith of shi'r that was discussed above, Ibnu Battal said that

the poetry and rajaz contained dhikru Allah, ta’zim, wahdaniyah, ithar al-ta'ah,
and istislam, so this was good and recommended. This was what be meant in
hadith as hikmah (wisdom). While the poetry contained the lying and filth is

despicable. Al-TabarT stated,”in this hadith, there is a protes for people who hate

shi'r (poetry) by using Ibnu Mas'tGd narration as the argument “Olz.2ll el 5o all

(the poetry is the clarinet of devil)”. Also the riwayah (narration) of Masriiq that
he used the beginning part of shi'r as example, then he hushed and said,”I am

afraid getting the poetry in my note”. And the narration of Abi Umamah elevated

w oo

(marfii’) to al-Nabiy salla Allahu “alayhi wasallam,” JG gz:ﬁj\ S Jms W k) of

e }Jﬂ} JG T 3 < J;u.-\ g; (When Devil was descended to the earth, he said:
O God, make for me Qur’an! Then God replied: your Qur’an was poetry)”. Then
al-TabarT said that these narrations are weak. In the hadith of Aba Umamabh, there
is "Ally ibnu Yazid al-Hani as weak transmitter (rawi). Even if the narration is
valid, it was understood in excessive meaning and increasing of chanting the

poetry.

Al-Bukhari narrated in al-Adab al-Mufrad from “Umar ibnu al-Sharid

from his father, he said,
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Al-Nabrt salla Allahu “alayhi wasallam asked me chanting the poetry of
Ummayyah ibnu Abi al-Salt, then i was chanting until 100 rhymes.

From Mutarrif —in al-Bukhari’s narration- he said,”l accompanied ‘Imran
ibnu Husayn from Kifah to Basrah. He rarely stopped at a place but chanting a

poetry for me”.

Ahmad, Ibnu Abu Shaybah, and al-Tirmidhi narrated from Jabir ibnu
Samurah, he said,”sahabah (companion) of al-Nabi salla Allahu “alayhi wasallam
usually remembering each other by the poetry and the story jahiliyah with al-

Nabi. But he did not forbid them, even he smiles sometimes”. >

Al-mathal al-sa’ir was not arranged in brief and short sentences, but also
had full of deep wonderful meaning. Allah had not made parables in the Qur’an in

brief sentences, except it was conveyed for understanding human being about His

o &

messages and lessons. As a knowledge, if we read oL>- Pladl B (&J s until the

end of verse, we will find that Allah said,

8 e o A -
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And there is for you in legal retribution (saving of) life, O you (people) uf
understanding, that you might become righteous.

5 |bnu Hajar al-Asqalani, Fath al-Bari Sharh Sahih al-Bukhari, volume X, 540.
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This verse indicated that Allah really love His righteous servants whom
desired using their mind for thinking the philosophy of God wise decision and
benefits contained, because His decisions showed His Perfection, His Perfection
of Wisdom, His Justice, and His Mercy. This verse wal also a praise for /i al-
albab (people of understanding, thinker), because they recognized their God, their
religion and its shari’ah which contains deep secret and wonderful wisdom, so
they submit themselves below the Command of Allah, because they will feel so

evil if they disobey.

Al-Nabi also conveyed many hadiths in brief structure sentences. This

statement had come in a narration from Abti Hurayrah, which he said,”l heard

Rastl Allah sallah Allahu “alayhi wasallam said: S C";‘* —ix (1 Was sent

with the all-comprehensive words). He lived among Muslim society in early
period of divine revelation was delivered. Al-Nab1 was demanded teaching people
in many ways, especially with the parable. This type was conceyed in order to
include multiple meanings in a speech. People was proud of their words contained
with hikmah and formed as shi'r, then al-Nabi was gifted with conciseness of
speech among these people, he did not talk unless it contained goodness and

benefit for others.

B. Al-Mathal al-Qiyast



48

A narration based on the characteristic, story, or description to explain the
specific thought through al-tashbih and al-tamthil was called al-mathal al-qiyasi,
and this type was mostly found in the Qur’an. Many ways of Qur’an to convey its
revelation, among them is gasas, agsam, jadal, and amtizal. Amthal had built the
Qur'an in order to convey verses through parables, brief idioms, or full-meaning
stories with lessons. This also applied to the hadith, as some hadith was using

mathal in order to describe something or somebody that related to the topic.

For example, al-mundfigiin (hypocrites) was described in the Qur’an in

following verses Q. S. Al-Bagarah/02:17-20,

o A v E I ) P I s s g Wor F s L0000 o A A

@V.@.{J)j V.A)j.g A ;,.Ab 4\.5;;— \,4 u;\.,,p\ Lo.l&\)b u\.b}.wv\ Lg.U\J,‘AfV_@M

s 0 8 80 8 B0 2 8K

j\nf%w\uﬂwaﬂ)\(\/\)ujaz-ij.g_ew.crngp(\V)d)WUuLA.Ua

.59_&;» c\lj\) g_)jA.S\ )J\;- d.c\j,,aj\ d" v.@_;b\ st v_@_’uL\a\ ujlx}u d;’j J&)) uLA.Ua

L O S DJ/////uJ o}//

s w R P s oz P N

(Y )J_:M;L;wdfg&dﬂ\d\r.ﬂ:)m‘jw;,J:-UAJJ\;\M)J)

Their parable is like the parable of one who kindled a fire but when it had
illumined all around him, Allah took away their light, and left them in utter
darkness-- they do not see (17) Deaf, dumb (and) blind, so they will not turn back
(18) Or like abundant rain from the cloud in which is utter darkness and thunder
and lightning; they put their fingers into their ears because of the thunder peal,
for fear of death, and Allah encompasses the unbelievers (19) The lightning
almost takes away their sight; whenever it shines on them they walk in it, and
when it becomes dark to them they stand still; and if Allah had pleased He would
certainly have taken away their hearing and their sight; surely Allah has power
over all things (20)

According to Manna al-Qattan, this mathal was also included as one of
amthal musarrahah, a type of amthal that was explained by lafz al-ramthil, or

what was indicated as al-tashbih. This type was mostly containing descriptions of
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people, or a person with a particular characteristic. As example, the description of
munafiqun (hypocrites), kafirin (unbelievers), or muslimiin (believers). The focus
of this type of parable is how Allah clearly conveyed His message through the
Qur’an. In this case, the verses was describing minafigin and their condition after
getting the light of Islam. It can be seen in the following explanation about this

Verse.

According to the condition, munafigun was divided into two kind: mathal
nart (parable of fire) and mathal ma’t (parable of water). The fire and water are
two substances including the light, illumination and life. The fire i sthe substance
of illumination, as the water is the substance of life. Allah had made al-waiyu
that was revealed from the sky contained the life and illumination for the heart.
That is whay Allah called al-wahyu as ik and nir. He also made its accepter was
being people who live in the illumination, and who does not move with al-wahyu,

he dies in the dark.

Ibnu Qayyim also told that the situation of hypocrites relating to their fate
from al-wakyu, that they status as “man istawgada naran”, they really kindle the
fire for shining, and they get benefit from the fire. This is because they came into
Islam, they got the light and benefits. They believe with Islam, and they get along

with other muslim, but when their relationship are not based on Islamic light in
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their heart, they became cruel., and Allah eliminated their fire, nothing left from

it 20

The fire contains the illumination and burning. Allah bring the
illumination with Him, then leave dangerous burning with hypocrites, and they
cannot see anything in the dark. This is the condition of somebody who can see,
then he suddenly becomes blind, somebody who knew the he refuse, somebody

who came into Islam the he leave, does not return back. This is what Allah said

s 0 8-
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Allah also mentioned them in the parable of water. He compared them
with people affected by the rain falls from the sky with its darkness, thunder and
gleam. Due to the weakness of their vision and mind (hypocrites), the warning of
the Qur’an are hard for them to be accepted. Threats, orders, prohibitions, and

speechs of the Qur’an are like the thunder. With their weakness and fear of

lightning will grab them, they put their finger to their ears and close their eyes..27

This verse, is the way of Allah about differentiating believers and
hypocrites. Allah has been determining the light of Islam for believers, because
they really using it as their guidance. It was not so with hypocrites who did not

take benefits from the light they held, so Allah had took its illumination, and left

% 1bnu Qayyim al-Jawziyah, al-Amthal fi al-Qur’an al-Karim, 177.
2 1bnu Qayyim al-Jawziyah, al-Amthal fi al-Qur’an al-Karim, 177.
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the burning with them. Allah will not let His light useless by people who does not
take benefits after they got this light. This is His way of determining the light of

divine revelation for His righteous servant.

Al-mathal al-giyasi in the hadith of al-Nabi was containing lessons that

very useful for people’s life. We can see this thing in example of following

hadith?8,
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Abi Ya'la reported to me from Abii Khaythamah Zuhayr ibnu Harb, from
Ibnu “Uyaynah, from Ayyib, from lkrimah, from Ibnu "Abbas, from al-Mabi salld
Allahu “alayhi wasallam, "There is no example of the worst person, except the
person whos takes back his gift (which he has already given), is lik the person
who swallows its vomit”.

Other narration from al-Bukhart which he narrated from same person:
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The person who takes back his gift, is like the dog swallows its vomit.
There is no example of the worst person.

2 Abu al-Shaikh al-Asbahaniy, Kitab al-Amthal fi al-Hadith al-Nabawiy, 148.

> This hadith was narrated in sahih al-Bukhari in kitab al-hibah wa fadliha wa al-tahrid
‘alayha chapter hibat al-rajul li imra’atih wa al-mar’ah li zawjiha, sahth Muslim in kitab al-hibat
chapter taqrim al-rujii’ fi al-sadaqah wa al-hibah ba'da al-qabd illa ma wahabahu li waladihi wa
in safala, sunan Ibnu Mdjah in kitab al-hibat chapter al-ruji’ fi al-hibat, sunan Abt Dawud in
abwab al-ijarah chapter al-rujii " fi al-hibah, sunan al-Tirmidhi in abwab al-buyii* chapter ma ja’a
fi al-rwji’ fi al-hibah, sunan al-Nasa’t in kitab al-hibah chapter rujii® al-walid fi ma yu'tt
waladahu wa dhikru ikhtilafi al-nagilin li al-khabar ft dhalika.
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;;:.J\ J"‘ = JMJ means we should not be characterized with dishonored

character, which be resembled as vile animal in vile situation. Allah also used this

phrase in Q. S. Al-Nahl/16:60,”s 5! J.» S}Ub, Z)};»,q G;ﬁib (For those who do
not believe in the hereafter is an evil attribute)”. It means a really bad character.
This is more eloquent in prevention —not more eloquent as Qur’anic verse-. More
strong as dalil (argumentation) of tasrim (forbidden). This is a clear statement of

tahrim al-rujii’ fi al-hibah (the prohibition of taking back the gift), and al-

sadagah (charity) after its giving.30

This parables is the description of the worst people who takes back the gift
according to al-Nabfi saying. He taught people for keeping their courtesy of each
other by not taking back the gift that was given. How worst the person when he
was compared to the “dog”. This is indicating the lack of courtesy of somebody

who mentioned in the hadith.

The description in both parables was explaining particular people or
person with particular character. Either hypocrites or returning-back person was
clearly explained by Allah and al-Nabi. What we have to pay attention for these
parables is that Allah clearly explained al-mundafigin even in multiple verses, so
readers of the Qur’an knew that Allah would not give them His light except they

became the righteous servants. It was different in hadith, which al-Nabi only

% lbnu Hajar al-Asqalani, Fatk al-Bari Sharh Sahih al-Bukhari, volume V, 235.
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explained particular person with only few words and it was not bad, but solely

raised the level of this wonderful brief sentences.

Another example is in Q. S. Al-' Ankabiit/29:41,
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The example for those who takes allies other than Allah is like the spider

that takes a home. And indeed, the weakest of homes is the home of spider, if they
only knew.

This verse was so different with the verse before, which idolators

(mushrikin) are described in only one verse, without followed by other verses

with same topic but, nonetheless, Allah had followe this verse with His saying “ jﬁ
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O godns \;5\/5”, that indirectly told us for thinking about this parables.

Allah mentioned that the gods (idols) are weak, and those who made them
as savior are weaker then they are. In the case of their weakness, what they did —
take allies other than Allah as savior-, is like a spider makes a nest. Spider nest is
the weakest home. This parable contains the explanation that the idolaters are in
the most vulnerable situation, when they take allies other than their God as their
savior. They cannot get any benefit from those gods as helper except a weakness.

This is what Allah said in Q. S. Maryam/19:81-82,
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And they have taken gods besides Allah, that they should be to them a
source of strength. (81) By no means! They shall soon deny their worshipping
them, and they shall be adversaries to them. (82)

Also in Q. S. Yasin/36:74-75,
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And they have taken gods besides Allah that they may be helped. (74) (But)
they shall not be able to assist them, and they shall be a host brought up before
them. (75)

Allah also said after mentioning the destruction of idolaters in Q. S.

Hud/11:101,
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And We did not do them injustice, but they were unjust to themselves, so
their gods whom they called upon besides Allah did not avail them aught when the
decree of your Lord came to pass; and they added but to their ruin. (101)

These are four places in the Qur’an which show that anyone who makes
besides Allah as a helper or savior, for strengthening and proud with it, and asks

for help from it, the truth is they do not gain anything but the opposite.

This was a very good and appropriate parable, that shows the worthless of

shirk, the loss of culprit, and acquisition contrary to its intent. If it was said that
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they know the weakest place to live is the spider nest. However, why their
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knowledged was omitted with Allah word “O seday | y'\-/{ ;j?” The answer is, Allah

did not negate their knowledge about the weakness of spider nest. What was
omitted from idolaters is ther knowledge of worshipping other than Allah is like a
spider making its nest. If so, surely they would not do that. But then, they thought
that their action of making gods other than Allah as their guardian would benefit

them. And the reality that was happened is the opposite of their thought.

Ibnu Kathir has same thought as Ibnu Qayyim. According to him, This is
how Allah described the idolators in their reverence of gods besides Him, hoping
that they would help them and provide for them, and turning to them in times of
difficulties. In this regard, they were like the house of a spider, which is so weak
and frail, because by clinging to these gods they were like a person who holds on
to a spider’s web, who does not gain any benefit from that. If they knew this, they
would not take any protectors besides Allah. This is unlike the Muslim believer,
whose heart is devoted to Allah, yet he still does righteous deeds and follows the
Laws of Allah, for he has grasped the most trustworthy handle that will never
break because it is so strong and firm. Then Allah warns those who worship
others besides Him and associate others with Him that He knows what they do
and the rivals they associate with Him. He will punish them for their attribution,
for He is All-Wise and All-Knowing. Then He says in the next verse Q. S. Al-

"Ankabiit/29:43:
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And (as for) those example, We set them forth for men, and none
understand them but the learned.*!

Other example of mathal giyasi in the hadith is*?
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Ibrahim ibnu Ja'far al-Ash'ari narrated to us, from Humayd ibnu
Mas adah, from “Ubayd, from Ma 'mar, from al-Zuhri, from Salim, from his
father, he said: Rasil Allah salla Allahu “alayhi wasallam said,”People are like a

hundred camels, you cannot find one that is fit for riding.”

Al-Bukhari narrated this hadith from ibnu ‘Umar,
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People are like a hundred camels, among which you can hardly find one

that is fit for riding.

¥ Tbnu Kathir, Tafsir al-Qur’an al-"Azim, (Riyadh: Dar Ibnu al-Jauziy, 2010), volume VI,
62.
32 Abu al-Shaikh al-Asbahaniy, Kitab al-Amthal fi al-Hadith al-Nabawiy, 101.

> Hadith can be tracked in sakiz Muslim book of fada il al-sahdabah radiya Allahu ta ala

“anhum chapter qawlihi salla Allahu “alayhi wasallam: al-nasu ka ibilin mi’atin, sunan lbnu
Majah book of al-fitan chapter man turja lahu al-salamah min al-fitan, sunan al-Tirmidhi book of
al-amthal chapter ma ja’a fi mathali ibni Adam wa ajalih wa amalih, sakih al-Bukhari book of al-
rigaq chapter of raf'u al-amanah and musnad Akmad book of musnad al-mukaththirin min al-
sahabah chapter of musnad ‘Abd Allah ibnu "Umar radiya Allahu “anhuma.
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Muslim also narrated,
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You will find that people are like a hndred camels, among which you

cannot find one that is fit for riding.

Ibnu Hajar said that the riwayah (report) without the definite article (alif

E

and /am) and without the word >SS means: among one hundred camels, you will

not find one that is fit for riding, because the one that is fit for riding should be
amenable and easy-going. Similarly, among one hundred people you will not find
one who is fit to be a friend, who could be helpful and compassionated to his

companion.

I

The riwayah which says >S5 U is more appropriate, because it emphasises

meaning increase and reality conformity, even though the meaning of the first
riwayah boils down to the same thing, and the absolute negation may be
interpreted as emphasis and as meaning that what is rare is an exception and is not

the rule.

Al-Khattabi said that Arabian mentioned one hundred camels as “ibl”,

8 e - sl
such ! oUd, means one hundred camels, and oWl oW, means two hundred
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camels.
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Ibnu Hajar said that according to this, the riwayah that does not use the

definite article mentions one hundred by way of explaining the word ibl, because

the phrase Jﬂf means like one hundred camels. Because the word ibl by itself

Z o

was not commonly used to refer to one hundred, al-Nabi salla Allahu "alayhi
wasallam mentioned one hundred so as to highlight that meaning and avoid any
confusion. With regard to the report of al-Bukhari, the definite article is used in a

generic sense.
Al-Khattaabi said: The scholars interpreted this hadith in two ways:

First, that with regard to the rulings of religion, all people are equal, and
there is no discrimination between one of high status and one of low status, like
one hundred camels among which there is not one that is fit for riding, which
refers to one that may be saddled and ridden. They are all fit only for carrying

loads, but they are not fit to be saddled and ridden upon,

Second, that most people have shortcomings; as for people of virtue, their
number is very few, so they are like the camel that is fit for riding among camels

that are fit only for carrying loads. We see this also in the verse in which Allah

said in al-A'raf 187, uy»lsu U L,»L:S\ ,5\ JQ; (but most of people do not know)”.

Ibnu Hajar said: al-Bayhaqi narrated this hadith in Kitab al-Qada’,

regarding the judge treating both disputants equally, basing it on the first



59
interpretation (that people are equal with regard to the rulings of religion). And he
narrated from Ibn Qutaybah that the “camel that is fit for riding” is the high-
quality she-camel that is selected from among camels that are used for riding, and
if she is among other camels she can be recognised. What the hadith means is that
in terms of lineage, people are like one hundred camels among which there is no

camel that is fit for riding, so they are equal.

An-Nawawi said: This is a better interpretation of the hadith, and even
better than this is the view of others, that those people whose character is pleasing

and of perfect quality are few.

This is the second interpretation, but it emphasises the attributes of those
who have little interest in this world, whereas it is more appropriate to understand

it in broader terms, as the Shaykh said.

Al-Qurtubi said: it is more appropriate to understand this metaphor as
meaning that the generous man, who carries people’s burdens and loads and
relieves them of their distress, is very rare and dear, like the camel that is fit for

riding among many other camels.>*

* lbnu Hajar al-Asqalani, Fath al-Bari Sharh Sahih al-Bukhari, volume XI, 335.



