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Book of Fiqh al-Islam wa Adillatuh Wahbah Zuhaili and Fiqh al-Sunnah by Sayyid Sabiq) 

 
Abstract 

This study examines the principles used in Indonesian marriage ceremonies with various 
subjects. Philosophers have refused to use the term "marriage and marriage" in a marriage contract 
because the word "marriage" is based on QS Al-Azhab verse 37. The methods used in this study 
are comparative studies of the texts of the books of Fiqh al-Islam wa Adillatu by Wahbah Zuhaili 
and Fiqh al-Sunnah by Sayyid Sabiq. The results show that the laws of marriage used are based 
on their interpretation rather than their own, given the witnesses have a desire or suggestion to 
marry and be understood. It is therefore considered legal to use pronouns other than those 
stipulated in the Qur'an nash. Although Sayyid Sabiq said the agreement should be in terms that 
can be understood by both parties and not use vague words. 

Keywords: Law, pronunciation, banjo, law, and marriage. 

 
Introduction 

Any marriage shall be effected by a marriage contract that is binding on both parties to 
which the marriage contract is legally binding. Marriage is a contract that includes legal provisions 
on the right to have a sexual relationship with a marriage partner or a tazwij, or both are intended 
to own, have fun and enjoy a woman's life. There are differences of opinion in ijab and qabul in 
the form of speech or in the form of writing or in the form of gestures. As for the marriage 
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ceremony, the philosophers agreed on the validity of the marriage to Lafal, decided upon by 
scholars, is the term nakaha or zawaja, or the interpretation of both. 

As a consequence, certain rules such as "I will" and "I will marry," applicable for marriage, 
are developed in the Qur'an. Nevertheless, the laws used in marriage ceremonies also contain some 
scientific opinions. According to scholars, Shafi'i states that marriage is a marriage contract with 
pronunciation or zauj حاكن جوز -   who have the sense of having. In other words, a person can have 
or have the pleasure of a partner by marriage. In Hanabilah's marriage, the scholars of Hanafiyah 
hold the same view about the marriage ceremony as "nikah" and the word "tazwij," meaning that 
a man has a woman fun and vice versa . 

Whereas if Imam Abu Hanifah thinks that the covenant can be made with all the editors 
who indicate the purpose of marriage, even with al-tamlika (ownership), al-hibah(submission), al-
bay (sale), al atha (gift), al-Ibahah (be permitted), and al-ihlal (lawful), throughout the course 
accompanied by qarinah (association) that indicates the meaning of marriage. However, the 
contract is invalid if it is made with al-ijārah (rent) or al-āriyah (loan) because the two words do 
not mean sustainability or continuity.  

There is a dispute over the worth of a contract for this reason. Unlike clerics who use the 
word for sale, there are recitations that do not suggested the granting of something in permanent 
possession of life. There are also clerics that use it for sale. Because in the contract the author 
recognizes that to use and alter a marriage that is not permissible in a partnership, but in the same 
way it consists of a marriage sacred to a marriage that is improper, since the marriage contract 
belongs in a special sense to the union (also) known as the covenant. 

So the question arises, whether to use a revised alphabet not based on the Qur'an law, 
whether the marriage contract is legitimate. Since Islam's principles and law laws are the Qur'an 
and the second is the Sun-Sunna, so when we do anything contained in the nash, that's what we 
should add. As if to say, "I've got half of you married," then his marriage was void. Thus, in the 
discussion, the author finds how if there are also people in a society who change the language by 
using words that are not described in the Qur'an, but according to the Indonesian custom that has 
different local languages and a custom-based marriage. 

 
Study of the Book of Preliminary Pronunciation 

1. The Fiqh al-Islam Wa Adillatuh 
The Wahbah al-Zuhaili says akad of the marriage ceremony when it was: 

 : جاوزلا ةغيص

 : جاوزلا ظافلأ ـ ًلاوأ
 يف امهدورول ،تجوزو تحكنأ :ظفل يهف :اهب جاوزلا داقعنا ىلع ءاهقفلا قفتا يتلا ظافللأا امأ
 }مكؤابآ حكن ام اوحكنت لاو{ :هلوقو ]37/33:بازحلأا[ }اهكانجوز{ :ىلاعت هلوق يف نآرقلا صن

.]22/4:ءاسنلا[  



On the basis of the text cited on page 38 of the Book of Islamic Jurisprudence. 7, 
considering the rules used in marriage that the devotees mentioned in marriage about the nature of 
marriage, that is, the term marriage and marriage, as found in the Qur'an surah al-Azhab verse 37, 
because that verse makes it clear that we have a word that we marry her. For this reason, it is the 
philosophers who use it as a marriage metaphor. 

 يف ينعلا كيلمت ىلع لدت لا يتلا يهف :اهب جاوزلا داقعنا مدع ىلع ءاهقفلا قفتا يتلا ظافللأا امأو
 نهرلاو ةيصولاو ةعتلماو ةراجلإاو ةراعلإاو ةحابلإا :يهو ،ةايحلا ةدم كللما ءاقب ىلع لاو لاحلا
 .اهوحنو ةعيدولاو

 ،ةقدصلا ظفلو ،ةبهلا ظفلو ،عيبلا ظفل يهف :اهب جاوزلا داقعنا يف اوفلتخا يتلا ظافللأا امأو
 لاحلا يف ينعلا كيلمت ىلع لدي امم اهوحنو ةيطعلا وأ

And some scholars see it as using a method other than that specified in the Quran by using 
a slogan that does not mean eternal life and does not signify the existence of a present-day gift 
such as lending for sale, temporary enjoyment and the like. Is deemed invalid. 

 

 ،جاوزلا ىلع لدت ةنيرق وأ ةين طرشب اهب جاوزلا دقعني :حجارلا ىلع ةيكلالماو ،ةيفنحلا لاق
 سيلو ،نيدقاعلا ةدارإ ىلع فرعتلا بولطلما نلأ ؛دوصقلما دوهشلا مهفو ،سانلا راضحإو رهلما نايبك
 .كيلمتلاو ةبهلا ظفلب جاوزلا ىلع لدي ام عرشلا يف درو دقو ،رابتعا ظفلل

Some scholars, however, still disagree about marriage and change it. As a Hanfiyah scholar 
is regarded as a strong opinion by modifying the pronouns of marriage with the word grant, 
ownership and the like, because in a marriage ceremony only the intention is looked at and the 
implication shows that marriage is not a wedding. 

 اهحكنتسي نأ يبنلا دارأ نإ ،يبنلل اهسفن تبهو نإ ةنمؤمً ةأرماو{ :ىلاعت هلوق يف ـ لولأا
 لا ،رهم نودب جاوزلا ةحص يف يبنلل ةيصوصخلاو ]50/33:بازحلأا[ }يننمؤلما نود نم كل ةصلاخ
 دق« ً:ارهم همدقيً لاام كلمي مل لجرل ملسو هيلع للها ىلّص لوسرلا لوق ـ يناثلاو .ةبهلا ظفل لامعتساب
 ظافللأل لا يناعملل دوقعلا يف ةربعلا نلأ ؛يدل حجارلا وه اذهو . )1( »نآرقلا نم كعم امب اهكتكلم

 .ينابلماو

This is based on the words of the prophet and Qs al-azhab verse 50 that the prophet had a 
valid marriage without dowry because of a woman who surrendered herself to the prophet if he 
wanted to marry her. So there was a grant word at that time. But the meaning of the verse is only 
for the prophet not for his people that marriage can be without dowry rather than the gift of giving. 

Also in the hadith of the prophet, it is explained that there was a man who had no property 
used for dowry. The Messenger of Allah (may peace be upon him) said: "I have made it your 
possession by teaching him the Qur'an." Thus it is in these verses and hadiths that some scholars 
have argued that the marriage contract can use the words "privately" and "hibah". 



 
2. Book of Fiqh al-Sunnah   

While in the book of Fiqh al-Sunnah, Sayyid Sabiq understood the concept of 
marriage only in general: 

 :داقعنلإا ظافلأ

 ريبعتلا ناك ىتم ،نيدقاعتلما نم لك اهمهفي يتلا ةغللاب هيلإ يدؤت يتلا ظافللااب جاوزلا دقعني (1)
 .ماهبإ وأ سبل نود ،جاوزلا ةدارإ ىلع لااد امهنع رداصلا

 لك هلثمو ناك لعفو ظفلو ةغل يأب احاكن سانلا هدع امب حاكنلا دقعنيو :ةيميت نبا ملاسلاا خيش لاق
 ققحتي لب ،ةصاخ ةدام نم هقاقتشا اوطرتشي ملف ،لوبقلل ةبسنلاب اذه ىلع ءاهقفلا قفاو دقو دقع
 .تذفن ،تيضمأ ،تقفاو ،تلبق :لثم ،اضرلا وأ ةقفاولما ىلع لدي ظفل يأب

 ،كتجوز :لثم امهنم قتشا امو ،جيوزتلاو حاكنلا ظفلب حصي هنأ ىلع نوقفتم ءاملعلا نإف باجيلاا امأ
 .دوصقلما ىلع ةحارص ينظفللا نيذه ةللادل :كتحكنأ وأ

 .ةقدصلا وأ كيلمتلا وأ عيبلا وأ ةبهلا ظفلك ،ينظفللا نيذه ريغب هداقعنا يف اوفلتخاو

According to the script quoted from the sunnah in the chapter Akdu al-marriage the essay 
Sayyid sabiq states When performing a marriage, the contract should use words understood by 
both parties and cannot use vague or obscure words. As for their scholars agree to use the word 
zawwajtuka, ankahtuka. Because both of them show a clear word for marriage. But the sects 
disagree on the words used other than those two words as I sell, I own, or I give. Because in those 
words there is no bond between them. 

However, some scholars allow the use of these words, noting that it is important to have 
the intention of both to marry and that there is no requirement to use specific words. Because they 
see the importance of having a legally recognized meaning so that the pronunciation of the 
meaning is the same. But if they also use figurative words in the qabul, they are legally abusive. 

Whereas if using a language other than the Arabic language in a marriage contract, the 
learned jurists agree that it is lawful and valid that neither they nor the one who performs the 
agreement does not understand the Arabic language. And as for the dumb people, because they are 
only required to use words that correspond to the meaning of marriage in the language they use, 
and are not required to use and learn the language of marriage in Arabic. 

However, the problem is that they are both understandings, capable and fluent in the Arabic 
language, but not using the Arabic language in the agreement, this may raise questions. 

One of the opinions of the scholars is that of ibn qudamah and also the opinion of the 
shaykh priest, "if he can pronounce the marriage in Arabic, and he does not speak it in Arabic then 
his agreement will be invalid". And the scholars of Hanafiyah also explain that if those who are 
willing to understand Arabic, and do not use it, are considered invalid. Because this is exactly the 
agreement made using halal words. 



Problems of Lafal Marriage in Islamic Law 

1. The Meaning of Lafal Marriage 

in the Qur'an and Hadith, marriage is called marriage ( حاكنلا )) and az-ziwaj or az-zawj or 
az-zijah ( جاوزلا وجیزلا -   ). 

Marriage is a real form of union between a man who is a husband and a wife, performed 
in front of two witnesses at least, using sighat ijab and qabul. As for the fuqaha regarding the 
definition of marriage. Meaning: A covenant containing the ability to have intercourse with the 
word Nikah or Tazwij. ”From the above definition, it can be concluded that al-Malkari only saw 
his legal ability, in this case the law was that a man's relationship with a woman was illegal. 

But to memorize the major Indonesian dictionary is one way to tell the sound. While 
marriage is a family (a contract) that is governed by the laws and teachings of religion. It can 
therefore be argued that marriage is one way of speaking in a marriage covenant. 

 

2. The criteria of Pillars in Marriage 

Pillars by the scholars of the Hanafiyah are those that determine the existence of 
something, and are part of its essence, while the requirements of them are the determinants of its 
existence, and are not part of its essence. 

Pillars of the ulama are the things that cause the existence and existence of something. 
Something is not going to happen except with it, or in other words it is a must. In their popular 
words, harmony is something that Shari'a law cannot exist except with it or is also interpreted as 
something that determines the essence of something, whether it is part of it or not. Whereas the 
terms are the things that determine the existence of something and not part of it. 

The scholars agree that ijab and qabul are a pillar because both they cause one of the brides 
to bind themselves to the other, while the solemnity is a condition for both. The rule of marriage 
according to the scholars of Hanafiyah is only ijab and qabul. While according to the scholars there 
are four, namely, shigat, (ijab and qabul), wife, husband, and guardian. The husband and guardian 
are the two who say the word. Whereas this a treaty ritual definite (fun) that is the second purpose 
of the bridegroom in marriage, while dowry is not a thing in the covenant. Mahar is just as much 
a requirement for a witness as a condition in a marriage.  

However, among scholars in setting the precepts, there are differences of opinion. 
According to Malikiyah that the rules in marriage are made up of guardians, dowries, husbands, 
and wives. While according to shayfiiyah it is argued that the harmony in marriage consists of a 
wife, guardian, two witnesses and shigat. 

3. Lafal- Lafal Marriage Lawcomponentspractice of jab 



is a binding of the behavior which is qabul syar'i. The meaning of the treaty lies in the 
mashdar, al-irtibaath (attachment). Thus the Shari'ah is adamant that law and qabul are binding 
on one another. The forms of ijab and qabul are sometimes speech or writing or gestures so that 
for ijab and qabul there is a difference, some agree with the legalization of marriage, some are 
unlawful and there is still disagreement. To know more about what the marriage matters, it is 
important to know what marriage is. 

In the precepts of the marriage ceremony there are four types: namely: 

1. Lafal which shall be lawful, though not mentioning dowry. The pronouns are " ankahtu " and 
"zawajtu" 

2. acceptLafal which would be valid if the dowry was mentioned at the time of the marriage, if not 
mentioned then the contract is invalid, whereas the pronunciation is to use the term 
"wahabtu" ( I'll give it to you). 

3. Lafal still contains the meaning of doubt, such as everyone with the meaning of eternal life, such 
as the words, "I sell my daughter to you so well", or using the words "I take it" or even the 
words "I give her to you". By using this kind of treaty, some say it is legal because it 
mentions dowry, but other opinions say that it is invalid. 

4. Lafal agreed not to be legally binding, as all its pronouns do not contain the meaning of eternal 
life, such as using the word restraint, stopping, leasing, lending, and more. And that opinion 
is strong. 

 
4. Modified Lafal  

The purpose of this paragraph is to change the shape of the fold and result in a change in 
meaning. In this case, there are some differences of opinion among scholars. First, according to 
the Hanafiyah scholars, if in the marriage ceremony use altered terms, such as تزؤجت تزوج , , 

تزوز as a substitute for the تجوزت  (tazawjtu) because it is not true in the sense that the marriage 
contract is invalid. However, in pronouncing the wrong pronunciation if one consents to use it 
because it is in a new state of their vocabulary, and it is only to understand it because it is an 
expression rather than a meaning, according to their customers then their marriage is valid.  

According to this sect, when done with all the editors who indicate the purpose of marriage, 
even if it is al-tamlik (ownership), al-Hibah (submission),al-bay (sale).Al'atha '(giving). Al-
ibahahenactment (), and al-ihlalenactment (), because all the pronouns used in the treaty with the 
existence of a bond that signifies the meaning of marriage, is allowed. However, the agreement 
becomes invalid when it is performed based on ijarah (wage) or al-ariyah (loan). Because both of 
them do not convey the meaning of sustainability and continuity in marriage. Whereas the Shaykh 
scholars believe that the law of marriage is valid with altered, such as " rules تزوج ( jawaztu). 

5. Non-Arabic pronouns Sorcerers 

agree that if a foreigner is not an Arab he can perform the marriage contract in his language 
which he understands without having to speak the Arabic language since what is considered in the 
marriage contract is his meaning. As a result of his inability to use the Arabic language, his 
obligation to use the Arabic language was dropped, and this also applies to the dumb. 



However, if the person is fluent in the Arabic language, then according to the scholars and 
according to the most correct opinions in the sect, he can use all possible languages to understand 
each other. To express the delicacy that occurs in every language, it is pronounced with special 
pronunciation even though it is not in Arabic. 

The scholars of the book argue that the marriage contract used in addition to the Arabic 
language for the person capable of using the Arabic language is therefore invalid. Because he had 
transferred the words "tazwiij" and "this" when he was able to pronounce them. Because the 
marriage contract is made invalid as it is illegal to use the gift of the gift, sell and legalize. As well 
as this is according to ibn qudamah In the context of the pronunciation used other than the Arabic 
language and not in the context of marriage and tazwij although he can pronounce it in his qabul 
ijab is considered invalid. So if either party does not understand the language used in the marriage 
contract, then it must be told honestly and with the permission of the linguist.  

According to the opinion of Sayyid sabiq in his book the Sunnah treaty saw from the 
explanations given by various sects, that it would be difficult because in Allah's religion it is easy 
(not to burden the people) and they view the basic tenets of marriage as voluntary. , while the jab 
and the qabul are only a symbol of this happiness. Also if the qabul exchange is practiced then it 
is enough for any language. 

As for the deaf person in a contract using gestures, however, it must be understood by his 
opponent, as he is also allowed to make a sale, as it is essential to explain his intentions. If the 
speaker is unable to understand the meaning of the signal, then the marriage contract is invalid, 
because the person executing the marriage contract is required to understand each other. 

 
Marriage: Between Culture and Legality 

Jurists have argued about the legalities of marriage, such as "I marry" and "I will". Because 
both of them are included in the Qur'an is the word of Allah SWT which is (QS Al-ahzaab: 37) 
Thus in the Qur'an in QS al-azhab verse 37 explains the context of marriage that contains the text 
" and we have married her. ”So the verse makes it clear that in a marriage contract it is used for 
marriage. However, the sects and some of the books have different views - different from the use 
of marriage ceremonies. 

The marriage ceremony in the culture of Banjar has a variety of characters in its 
pronunciation, many of which only use the Banjar language, Dayak or whatever is in common 
with the language spoken. The problem that arises is when the leader has to use official Indonesian 
for all to understand, making the bride's gossip difficult to say. 

It is natural to have a discussion on this topic as a sacred part of the wedding ceremony. 
The characteristics of the manuscript of the book give the impression that in the delivery of the 
contract there are many differences of opinion. Of course, Islam does not want its followers to be 
overwhelmed with the practice of this worship. 

In the book of sunnah by sayyid sabiq also describes marriage. It is based on the verse of 
the Quran surah alAhzab (33) verse 50: 



 كتمع تانبو كمع تانبو كيلع للهاا ءافأ امم كنيمي تكلم امو نهروجأ تيتاء يتلا كجوزأ كلانللحأ انإ يبنلا اهيأي

 كل ةصلاخ اهحكنتسي نأ يبنلا دارا نإ يبنلل اهسفن تبهو نإ ةنمؤم ةأرماو كعم نرجاه يتلا كتلاخ تانبو كلاخ تنبو

 .يننمؤلما نود نم

 

In that verse it is said that there is a specialty for the Holy Prophet, marriage is possible 
without a dowry and may use the terms of the grant and be legally entitled to such marriage and 
may also use its members but not specifically apply to a gift used by the gift of giving (surrender). 
Because the use of words other than marriage and marriage can be justified in the form of the word 
majaz, just as divorce is done using sarcasm. 

And this is also explained in the Word of the Prophet to a man who did not have the 
property to be a dowry. In the history of Al-Imam Malik rahimahullahu There lafadz: The words 
of the prophets as follows: 

Meaning: "I already have, or give him to you with dowry verses of the Qur'an that 
you understand."  

And in fiqh Sunnah by Sayyid sabiq provides insight into a verse that refers to the prophet's 
word that the word "give" was once used by the prophet in a qabul of the Prophet's marriage, for 
his people can also be used. However, the use of words other than marriage and marriage may be 
allowed in the form of majaz, as the divorce that is practiced using satire and/or sarcasm must be 
used by words understood by each of the parties to the marriage contract as expressing the will 
arising from both. but should not use vague or obscure words. 

According to the sectarian opinion in the book of Sunnah treaty essay Sayyid sabiq that in 
the marriage contract should use the words already in the Qur'an such as "I marry" and "I will", or 
a fraction of both words. Because the pronoun used with the words "possess" or "give" is unclear 
in the context of marriage. Because according to the Shaikh sect the utterance of the statement is 
one of the conditions of marriage. So using the word "give" or using the "grant" is not valid, 
because it does not indicate the existence of marriage. 

According to Islamic jurisprudence according to the verse of the Holy Spirit gives 
understanding of a marriage, according to the word of Allah Almighty QS Al-azhaab verse 50 
which means " And the woman of the believer who surrenders herself to the prophet if he wishes 
to marry her, as a special gift to you, is not for all believers. " So this is only for the prophet, not 
his people. And in the book of fiqh al-Islam by Wahuh Zuhaili, this is the most correct opinion of 
the Hanafiyah sect that it does not question the status of the mosque because according to the 
Hanafiyah sect all the verses are made to show ownership of something that occurs when the 
contract or the kabul is pronounced. 

Therefore, in the Hanafi sect the marriage is not distinguished from the covenant of 
ownership in any other field of worship so that in addition to being able to use the word marriage 



or marriage, it can also use the words hibah,tamlik, alms, gifts, greetings, qiradh, or wages. 
Because the main condition must be the intention or indication of the marriage, such as the dowry, 
and inviting the public and witnesses So according to the Hanafiyah and Malikiyah sect when 
using metaphorical terms such as the grant of a grant, gift, alms, borrowing or ownership, it is 
considered legal in marriage. However, the mention of dowry is not necessary even if it is a must, 
since dowry is a condition of marriage to be legal. 

As for the five of the sect (mazhab), the QS al-verse 50 explains that " and a believing 
woman submits herself to the prophet if she wishes to marry her".  

So in this verse is used Maliki and Hambali sects that if the marriage can use pronunciation 
al-marriage and al-zawaj and shape of the two, and also with the pronunciation of grants al- 
considered valid, but with conditions that must be accompanied by the mention dowry, and if they 
do not use words other than those mentioned then the act is considered invalid. 

So if in a contract they use a contract other than the marriage al-al-tazwij or a combination 
of the two, because they agree to pronounce it with the wrong pronunciation with the intent of 
having fun with women, because it is based on their intentions and wishes and has according to 
their custom it is in the opinion of the Hanafiyah sect to be valid. throughout the covenant was 
accompanied by a bond that signified the meaning of marriage. So they used the proposition in the 
history of Al-Bukhari and Sahih Muslim. 

 

Meaning: From Sahal bin Sa'ad that Prophet Sholallahu 'alaihi wa sallam came to a 
woman who said, "O Messenger of Allah, I presented myself to you", the woman stood long ago 
and stood a man who said, "O Messenger of Allah, let me alone if you don't want to marry her. " 
The Messenger of Allah (may peace be upon him) said, "What are you doing to become a dowry? 
He said, "Not only this glove" The Prophet replied, "If you give me your glove then you will have 
no more gloves, look for something". He said, "I didn't get anything." The Prophet said, "Look for 
even a ring of iron". He looked for her again and couldn't find anything. Then the Prophet said, 
"Do you memorize the Qur'an?" He replied, "Yes this letter and that" while quoting his letter. The 
Prophet said, "I have married you both by reciting your Qur'an" (HR Bukhari Muslim). 

In this case, the sects give different definitions. Because some scholars give the 
understanding that in a marriage ceremony the meaning of the marriage is not to them, even if they 
use the gift of the grant, gift or charity. While some scholars still cling to the Qur'an's precepts, 
this is what is at stake among scholars. 

From these comparisons, the author understands that with the word of Allah QS Al-azhab 
verse 50 it is in this verse that it is a difference of opinion in some books and among the sages in 
giving an understanding of marriage. 

According to the author himself if in a marriage contract the use of a grant or a charity or 
a marriage other than the "marriage and marriage", as in the Banjar language, "marriage, soul" is 
connected with marriage which is contained in QS Al-azhab verse 37, then this is based on the 
proposition in terms of substance if there is no meaning of marriage or marriage then it is excluded 



from the study of the script. Because the marriage contract should be clear, though the two 
understand each other, it is different from the witnesses who witnessed the ceremony. 

The author agrees with the Shafi'i sect, that in a marriage contract it would be better to use 
the prescribed rules in the Qur'an, namely, marriage and marriage. Because if it is understood in 
surah al -azhab verse 50 that there is a specialty only for the Holy Prophet, that is, marriage can be 
done without a dowry, not special to one that is used with the gift of giving (surrender). Nor is it 
specific to the people, because understanding the QS al-Azhaab verse 50 explains that 
specialization is only for the prophet, not for all believers. And in using marriage rules should not 
change it. 

This is when a marriage is spoken in a language other than the Arabic language, so the 
consular may allow it if the substance is still married or married, if the person is ignorant and fluent 
in the language of the language, and this is also allowed for the dumb to speak a language that is 
understood with the purpose of marriage. However, if the person is knowledgeable and can use 
the Arabic language in pronouncing the covenant, according to the shaykh priest, it is considered 
invalid, while the sham priest does not question whether he has shown any willingness to marry. 

 
Conclusion  

It is based on the notion of a religious sermon that the meaning of marriage is not its own 
in any situation, unless there is any intention or suggestion to marry and the witnesses understand 
this. It is therefore considered legal to use pronouns other than those stated in the Qur'an nash. 

It is based on the assumption of sayyid sabiq that words that can be understood by each 
party performing the marriage contract as expressing the desire of both parties to marry should be 
used in a contract and should not use vague or obscure words. If using the language other than the 
Arabic language is not a problem and is difficult, because the religion of God is simple, and as we 
say that the basic tenets of marriage are voluntary, while ijab and qabul are the only symbols that 
show this happiness. 

Locals are allowed up in language characters as long as they include the meaning of marriage or 
partnership and remain valid instead of pronunciation for the perceived meaning and intent of the 
contract. Therefore, according to Sayyid Sabiq, peace of mind should be built between the two 
and, in clear and understandable words, between all the parties involved. 
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