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CHAPTER IV 

THE INTERPRETATION OF AL-QURTHUBÎ AND WAHBAH AL-

ZUHAILÎ ON THE MARRIAGEABLE AGE IN THE QUR'AN 

 

A. The Verses Related to the Marriageable Age in the Qur'an 

In the Islamic guidances based on the Qur'an and hadits, there are no 

explanations of the ideal age for a person to get married. However, what is 

required is puberty (bâligh).
1
 Therefore, several sentences were found relevant to 

the statement. Those verses are found in Sûrah Al-Nûr verses 32-33 widely 

explain the guidances to marry a single one who is qualified for marriage as well 

as the guidances to hold the marriage if they have not met some of the worthiness 

conditions. Then, Sûrah al-Nisâ verse 6, although this verse is generally 

considered to be an argument about handing over the property of orphans, on the 

other side, if we look at the context of this verse, it also describes the guidance of 

puberty (bâligh) or the limitation of a person being declared old enough to get 

married. In this research, the verse will provide an extended explanation of Sûrah 

al-Nûr verse 32 has been explained before. In addition, several other verses are 

also related to the sign of puberty (bâligh) will also discussed in this research: 

Sûrah an-Nûr verse 59, Sûrah al-An'âm verse 152, Sûrah al-Hajj verse 5 and 

Sûrah Yûsuf verse 22. 

 

 

                                                           
1
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1. Q.S. Al-Nisâ verse 6 

ْ ٱلنلكََِحَ فإَنِۡ  َٰٓ إذَِا بلَغَُوا ْ ٱلۡۡتَََٰمَََٰ حَتَّّ َٰلهَُمۡۖٞ وَلََ  وَٱبۡكَلوُا مۡوَ
َ
ْ إلَِۡۡهِمۡ أ ِنۡهُمۡ رشُۡدٗا فَٱدۡفَعُوٓا ءَانسَۡكُم مل

كُلۡ 
ۡ
ا فلَۡيسَۡكَعۡففِۡۖٞ وَمَن كََنَ فقَِيٗرا فلَۡيَأ ْ  وَمَن كََنَ غَنيِلٗ وا ن يكَۡبََُ

َ
افٗا وَبدَِارًا أ ٓ إسَِۡۡ كُلوُهَا

ۡ
 تأَ

 َ َٰل مۡوَ
َ
ِ حَسِيتٗا  بٱِلمَۡعۡرُوفِِۚ فإَذَِا دَفَعۡكُمۡ إلَِۡۡهِمۡ أ شۡهِدُواْ جَليَۡهِمۡ  وَةَفَََٰ بٱِللََّّ

َ
 ٦هُمۡ فَأ

Meaning: "Make trial of orphans until they reach the age of marriage, if 

then you find sound judgment in them, release their property to them, but 

consume it not wastefully or in haste againt their growing up. If the 

guardian is well-off, let him claim no remuneration, but if he is poor, let 

him have for himself what is just and reasonable. When you release their 

property to them, take witness in their presence, but all-sufficient is God in 

takin account."
2
 

 

2. Q.S. Al-Nûr verse 32-33 

ْ فُقَرَاءَٓ يُغۡنهِِمُ  َٰلحِِيَۡ مِنۡ جِتَادِكُمۡ وَإِمَائٓكُِمۡ  إنِ يكَُونوُا يََٰمَََٰ مِنكُمۡ وَٱلصَّ
َ
ْ ٱلۡۡ نكِحُوا

َ
وَأ

ُ وََٰسِعخ جَليِم    ُ مِن فضَۡلهِِ ۦ وَٱللََّّ َٰ يُغۡنيَِهُمُ  ٣٢ٱللََّّ ِينَ لََ يََِدُونَ نكَِاحًا حَتَّّ وَلۡيَسۡكَعۡففِِ ٱلََّّ

ُ مِن  يمََٰۡنُكُمۡ فكَََتتُِوهُمۡ إنِۡ جَلمِۡكُمۡ فيِهِمۡ ٱللََّّ
َ
ا مَلَكَتۡ أ ِينَ يبَۡكغَُونَ ٱلۡكِتََٰبَ مِمَّ فضَۡلهِِ ۦ وَٱلََّّ

رَدۡنَ 
َ
ْ فَكَيََٰككُِمۡ عََلَ ٱلۡۡغَِاءِٓ إنِۡ أ َٰكُمۡ  وَلََ تكُۡرهُِوا ِيٓ ءَاتىَ ِ ٱلََّّ الِ ٱللََّّ ِن مَّ اۖٞ وءََاتوُهُم مل  خَيۡرٗ

 َ ِ نٗا لل َٰههِِنَّ فَفُور  رَّحِيم   تَََصؤۡ َٰ َ مِنب بَعۡدِ إكِۡ نَّ فإَنَِّ ٱللََّّ يۡيَا  وَمَن يكُۡرهِهؤۡ ةِ ٱُّؤۡ بۡكَغُواْ جَرَضَ ٱحََۡيَوَٰ

٣٣ 

32."Marry those among you who are single, or the virtous ones among 

your slaves, male or female, if they are in poverty, God will give them 

meansout of His grace, for God encompasseth all, and He knoweth all 

things.” 

33."Let those who find not the wherewithal for marriage keep themselves 

chaste, until God gives them means out of His grace. And if any of your 

slaves ask for a deed in writing (to enable them to earn their freedom for 

a certain sum), give them such a deed if you know any good in them, yea, 
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give them something yourselves out of the means which God has given to 

you. But force not your maids to prostitution when they desire chastity, in 

order that you may make a gain in the goods of this life. But if anyone 

compels them, yet, after such compulsion, is God oft-forgiving, most 

merciful (to them)."
3
 

 

 

 
3. Q.S. An-Nur verse 59 

طۡفََٰلُ منِكُمُ ٱحَُۡلمَُ فلَۡيسَۡ 
َ
ُ ٔ ٔۡذنِوُاْ كَمَا ٱسۡتَ تَ وَإِذَا بلَغََ ٱلۡۡ ُ ٱللََّّ ِ ِينَ مِن قَتۡلهِِمۡ  كَذََٰلكَِ يبُيَۡل ٔ ٔۡذَنَ ٱلََّّ

ُ جَليِمخ حَكِيم    ٥٩َلَكُمۡ ءَايََٰكهِِ ۦ وَٱللََّّ

Meaning: "But when the children among you come of age, let them (also) 

ask for permission, as do those senior to them (in age): thus does God is 

full of knowledge and wisdom."
4 

 

4. Q.S. Al-An’âm verse 152 

وۡفوُاْ ٱلۡكَيۡلَ وَٱلمِۡيَ 
َ
 ۥ وَأ هُ شُدَّ

َ
َٰ يَتۡلغَُ أ حۡسَنُ حَتَّّ

َ
انَ بٱِلقۡسِۡ ِِۖۖ وَلََ تَقۡرَبُواْ مَالَ ٱلۡۡتَيِمِ إلََِّ بٱِلَّتِّ هَِِ أ

َٰلكُِمۡ لََ نكَُللفُِ يَفۡسًا إلََِّ وُ  ْ  ذَ وۡفوُا
َ
ِ أ ِۖ وَبعَِهۡدِ ٱللََّّ ْ وَلوَۡ كََنَ ذَا قرُۡبََٰ ۖٞ وَإِذَا قلُۡكُمۡ فٱَجۡدِلوُا سۡعَهَا

رُونَ   َٰكُم بهِۦِ لعََلَّكُمۡ تذََكَّ ى ١٥٢َوَصَّ

Meaning: "And come not nigh to the orphan’s property, except to 

improve it, until he attain the age of full strength, give measure and 

weight with (full) justice, no burden do we place on any soul, but that 

which it can bear, whenever you speak, speak justly, even if a near 

relative is concerned, and fulfil the covenant o God, thus doth He 

command you, that you may remember."
5
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5
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5. Q.S. Al-Hajj verse 5 

ِن ترَُابو ثُمَّ مِن يؤۡطۡفَ و ثُمَّ مِنۡ  ِنَ ٱلۡۡعَۡثِ فإَنَِّا خَلَقۡنََٰكُم مل هَا ٱلنَّاسُ إنِ كُنكُمۡ فِِ رَيۡبو مل يؤۡ
َ
أ  يََٰٓ

رحَۡامِ مَا نشََاءُٓ إِ 
َ
َ لَكُمۡ  وَنقُرِؤۡ فِِ ٱلۡۡ ِ بُيَۡل ِ َلَّقَ و وفََيۡرِ مُُّلََّقَ و لنل ضۡغَ و مُّؤۡ جَلو  لَََٰٓ جَلَقَ و ثُمَّ مِن مؤۡ

َ
أ

ن يرَُدؤۡ إلَََِٰٓ  َٰ وَمِنكُم مَّ ن يُكَوَفََّّ كُمۡۖٞ وَمنِكُم مَّ شُدَّ
َ
ْ أ سَمَلٗ ثُمَّ نُُۡرجُِكُمۡ طِفۡلٗٗ ثُمَّ لِتَۡلغُُوٓا  مؤۡ

رۡذَلِ ٱلۡعُمُرِ لكَِيۡلَٗ يَعۡلَمَ مِنب بَعۡدِ جِلۡمو شََۡ 
َ
نزَلۡناَ جَلَ أ

َ
ٓ أ رۡضَ هَامِدَةٗ فإَذَِا

َ
يۡهَا ٱلمَۡاءَٓ ٔ ٔٗا  وَترََى ٱلۡۡ

ِ زَوۡجِۢ بهَِيجو  
نۢتَكَتۡ مِن كُل

َ
٥َٱهۡتَََّتۡ وَرَبَتۡ وَأ

Meaning: "O mandkind! If you have a doubt about the resurrection, 

(consider) that we created you out of dust, then out of sperm, then out of a 

leech-like clot, then out of morsel of flesh, partly formed and partly 

unformed, in order that we may manifest (our power) to you, and We 

cause whom We will to rest in the wombs for an appointed term, then do 

We bring you out as babes, then (foster you) that you may reach your age 

of full strenght, and some of you are called to die, and some are sent back 

to the feeblest old age, so that they know nothing after having known 

(much). And (further), thou seest the earth barrent and lifeless, but when 

We pour down the rain on it, it is stirred (to life), it sweels, and it puts 

forth every kind of beautiful growth (in pairs)."
6
 

 
6. Q.S. Yûsuf verse 22 

ٓۥ ءَاتَيۡنََٰهُ حُكۡمٗا وجَِلۡمٗا  وَةَذََٰلكَِ نََۡزيِ ٱلمُۡحۡسِنيَِۡ   هُ شُدَّ
َ
ا بلََغَ أ ٢٢َوَلمََّ

Meaning: "When Joseph attained his full manhood, we gave him power 

and knowledge, thus do We  reward those who do right."
7
 

 

B. Interpretation of al-Qurtubî and Wahbah al-Zuhailî 

1. Interpretation of al-Qurthubi 
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a. Q.S. Al-Nisâ verse 6 

This verse doesn’t explicitly explain the legal age limit for a Muslim to 

get married. But, this verse discusses how the laws, procedures, and 

conditions for managing the assets of orphans mentioned in verse with the 

sentence "until they old enough to marry." Based from this sentence, al-

Qurthubî explained that the verse means those have entered the age of 

puberty (bâligh). Then he gave more explaination that a person has reached a 

bâligh if he/she has five things in him/herself, three of them are found in men 

and women, while the other two are specifically for women, menstruation and 

pregnancy.
8
 

The scholars have agreed that a person who has reached the age of 

puberty, then the obligations and laws of the syari’ah have applied to him. As 

for growth and age, al-Qurthubî qoutes the opinion of several scholars who 

say that a person is said to have reached puberty when he reaches the age of 

15 years old even though he has not dreamed yet. So, for a Muslim who is 15 

years old, he has implemented sharia law and has considered a mukallaf, 

because it was at the age of 15 years old that a Muslim was permitted to jihad 

and fight during the time of the Prophet Muhammad PBUH.
9
  

However, in another opinion it is explained that someone who has not got 

nocturnal emission but has reached the age that people believe he has got it is 

17 years old, then he is considered mature and required to comply with sharia 

law. However, some scholars have the opposite opinion and state that a 

                                                           
8
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9
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person cannot be said to be mature just based on his age limit, but as long as 

he has not dreamed then he cannot be categorized as mature even though he is 

40 years old. Among the various kinds of differences opinion circulating 

between tafsir and fiqh scholars, al-Qurthubî explained his opinion that a 

person's puberty is when he is 15 years old.
10

 

b. QS Al-Nûr verses 32-33 

In interpreting these verses, al-Qurthubî groups the discussion into 

several points: 

1) Marriage is a way to improve and maintain yourself. So Allah 

commanded them to marry people who don’t have a partner, to 

protect themselves and their dignity. According to al-Qurthubî’s 

perspective, this guidance was addressed to marriage guardian, 

because women cannot marry themselves without the consent of 

their marriage guardians. 

2) There are some differences of opinion about the law of marriage 

because it depends on the conditions of each person. The difference 

is in terms of the ability to refrain from despicable thing. So, 

marriage can be legally obligatory, sunnah and mubah. 

3)   The word al-ayâma minkum in the verse above means people who 

don’t have a partner, either male or female. Arabic language experts 

agree that the origin version of the word al-ayimu (the singular form 

of al-ayâma) means a woman who doesn’t have a husband, whether 
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she is a virgin or a widow. This word is generally used for women, 

so it is like a word borrowed for men. 

4)   The sentence wa ankihû al-ayâma minkum (And marry those who are 

alone among you), the meaning is a free person, not enslaved people. 

Meanwhile, for the enslaved people, it is explained in the next 

sentences of this verse wa al-shâlihîna min ‘ibâdikum (and those 

who are worthy (married) of your male slaves and your female 

slaves). The word al-shâlihîn means people who are worthy.
11

 

Then in the next verse, al-Qurthubî divides the idea of interpretation 

into 18 points, but just a few points only related to the theme. 

1) This verse is addressed to people who have full control over 

themselves or an independent. 

2)  In this verse, Allah commands every person who is unable or has 

obstacles to get married, to guard and maintain his/herself. 

3)   If someone already can get married, then he is sunnah to get married. 

However, for someone who doesn’t have the ability and doesn’t 

meet the requirements for marriage, then he must maintain his 

chastity as much as possible. 

4)   Word lâ yajidûna nikâhan "who cannot afford to marry," according 

to some scholars what is meant in this verse is something that can be 

used to marry a woman with a dowry and living cost. So, people 

                                                           
11

 Abu Abdillah Muhammad Ibn Ahmad al-Anshar al-Qurthubî, al-Jâmi’ li Ahkâm al-
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who are commanded to look after themselves are those who have 

limited funds to get married.
12

 

c. Q.S. Al-Nûr verse 59 

This verse discusses the command to slaves and children who have 

reached the age of puberty (bâligh), so he is required to ask permission at 

three times, after the morning prayer, when his employer or his parents 

undress in the middle of the day and after the evening prayer. In this 

discussion, there is no mention of the age of marriage for a Muslim, but only 

discusses the guidances to someone who has reached puberty that the law is 

set according to the law that applies to adults.
13

 

d. Q.S. Al-An'âm verse 152 

This verse still discusses the assets of orphans generally. However, the 

word highlighted in this verse is the word asyudda means mature. According 

to al-Qurthubî’s perspective, the meaning of maturity here is strong, both 

physically and intellectually. The word "strong" in this verse is stated 

absolutely, as is the case in Sûrah al-Nisâ verse 6. The target of the age 

maturity for marriage must be measured by physical strength and knowledge 

and intelligence.
14

 

e. Q.S. Al-Hajj verse 5 

This verse explains the process of human creation, starting from the 

first process of a drop of semen, then going through several processes until 

finally they are born, grow into children, then grow up until they die. Then, 
                                                           

12
 Al-Qurthubî, al-Jâmi’ li Ahkâm al-Qur’an Vol 12, Translaters, 609-611. 

13
 Al-Qurthubî, al-Jâmi’ li Ahkâm al-Qur’an Vol 12, Translaters, 331. 

14
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the word that will be discussed of this verse is asyudda means mature. There 

is not much different from the previous explanation in Sûrah al-An'âm verse 

152, in this verse he also gives a similar interpretation, the meaning of 

maturity here is the ability and perfection of reason and physical strength. 

Further more, he didn’t give more explanation on the word, he only explained 

that this discussion had been previously explained in Sûrah al-An'âm verse 

152.
15

 

f. Q.S. Yûsuf verse 22 

In the book interpretations of al-Qurthubî, he explains several 

explanations and opinions of some scholars about the word asyudda in that 

verse. Al-Qurthubî attached the opinion of Imam Mujahid and Qatadah who 

explained that the meaning of adulthood here is 33 years old. This is an 

opinion specifically related to the context of the verse about the story of the 

Prophet Yusuf who was blessed with knowledge and wisdom when he was an 

adult around 33 years old.
16

  

2. Interpretation of Wahbah al-Zuhailî 

a. Q.S. Al-Nisâ verse 6 

This verse discusses the issue of orphans' assets. However, what is 

highlighted is a fragment of a sentence in Sûrah Al-Nisâ verse 6 reads Hattâ 

idzâ balaghû al-nikâh means "until they are old enough to marry". Apart from 

being an argument for the eligibility limit for determining the right time to 

hand over the orphan's assets, there is also another issue that is explicitly 

                                                           
15

 Al-Qurthubi, al-Jâmi’ li Ahkâm al-Qur’an Vol 12, Translaters, 31. 
16
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49 

 

 

discussed in this section of the verse, namely the provision of the legal age 

limit for a Muslim based on the time of reaching puberty.
17

 

In the book of al-Tafsîr al-Munîr by Wahbah al-Zuhailî, he provides 

several interpretation points regarding the word bâligh according to his views 

and several other scholars who are in line with his thoughts.
18

 "Reach the age 

of marriage " in this verse means the age of puberty, the age of a person 

begins to become a Mukallaf and obliged to carry out Islamic sharia law. For 

men it is generally marked by “dreams” (nocturnal emission) then 

menstruation for women or when they have reached the age of 15 years 

according to Imam Syafii. Furthermore, Wahbah al-Zuhailî explained that a 

person's maturity can be known from five things, three of them can be applied 

to men and women, while the other two signs are specific to women only. 

The three signs that exist in men and women are dreams, age, and growth of 

body  hair, while the special signs for women are menstruation and 

pregnancy. The scholars agree that if a girl has got one of the two special 

signs, then she has been punished by a mukallaf, while for the three signs at 

the beginning, there are still some differences of opinion. Then in this 

discussion, Wahbah al-Zuhailî cites the opinion of Imam Syafii that a person 

who is worthy of marriage understands his rights and responsibilities and 

wise enough to make decisions.
19
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 Al-Zuhailî, al-Tafsîr al-Munîr Vol 2, Translaters, 587-588. 

18
 Al-Zuhailî, al-Tafsîr al-Munîr Vol 2, Translaters, 590. 
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b. Q.S. Al-Nûr verse 32-33 

In this verse, there are several things related to marriage. This verses is 

intended for marriage guardians or employers to marry their children or 

slaves who are still single and are qualified and able to bear the rights and 

obligations of marriage. In this verse, marriage guardians and employers are 

ordered to help their children and slaves in financial matters, they do not 

prevent and make it difficult for them to marry.
20

 

Because of the changing times, the practice of slavery has been 

eliminated in civilization. So according to Wahbah Al-Zuhailî, This verse is 

addressed to marriage guardian. According to the majority of scholars, the 

instruction contained in this verse is sunnah, recommendation, or istihsan. So, 

the marriage guardians are not allowed to force a widow to marry if she does 

not want to. On the other hand, some scholars such as al-Râzî thinks that this 

instruction is obligatory for everyone who can get married.
21

 This refers to a 

hadits narrated by Imam Bukhari and Muslim from Ibn Mas'ud RA 

َلِّلحب ص رَِّو أ ححص نَُلِّلحف رحَ ،َف إِّنَّهَُأ غ ضُّ ت ط اع َمِّنحكُمَُالحب اء ة َف  لحي  ت  ز وَّجح ،َم نَِّاسح َالشَّب ابِّ َم عحش ر  ت طِّ ْحَيَ  ي سح ََ حَ ،َو م نح جِّ

،َف إِّنََّالصَّوحم َل هَُوِّج اءَ ف  ع ل يحهَِّبَِّ لصَّوحمِّ   

Meaning: "O young people, whoever of you can get married, then he 

should get married, because marriage is more able to hold the gaze and 

can guarantee more to protect the private parts. As for those who 

                                                           
20

 Wahbah al-Zuhailî, al-Tafsîr al-Munîr Vol 9, Translaters (Jakarta: Gema Insani, 2016), 

514. 
21
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cannot afford it, then let him fast because fasting can be a damper for 

him."
22

 

Even though it is explicitly explained that Allah commands marriage 

guardians to marry their children or women under their guardianship, this 

does not mean it is permissible for a parent or marriage guardian to marry off 

their daughter without their permission. 

The word al-shalihîn in this verse means piety based on syara' 

terminology, namely carrying out all of Allah's commands and avoiding all of 

His prohibitions. When it translated etymologically, the word means the 

ability and eligibility of a person to marry and has been able to carry out the 

rights and obligations of marriage. The reason why the word al-shalihîn 

(muzakkar form) is used as a form of taghlîb, the meaning contained in the 

word also includes mu'annats (women).
23

 

In the next verse, Allah promises to provide sufficiently for married 

people as long as they try, they will get sustenance from Allah. In the next 

verse, Allah explains what must be done by those who are unable or do not 

meet the requirements to get married, by trying optimally to maintain 

personal purity. Furthermore, Wahbah al-Zuhailî interprets verse 33 as saying 

that this verse gives an appeal or guidance to people who are unable (both 

physically and mentally) to get married to protect themselves from things that 
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are forbidden by Allah until Allah gave him sufficiency and ability to 

marry.
24

 

According to some scholars, Sûrah al-Nûr verse 33 is the basis of the 

argument states that people who do not yet have the ability and readiness to 

marry should postpone it first accompanied by an attitude of maintaining 

personal purity. If we return to the previous verse contains an guidance to 

marry accompanied by a guarantee of the sufficiency of sustenance from 

Allah, then it seems as if there is a contradiction between these two verses. 

However, the scholars again explained that the previous verse was addressed 

to ready people, so they were ordered to carry out marriages. Unlike the case 

with people who do not have the ability and readiness, then they should 

postpone marriage. Thus, paragraph 33 limits the generality of the previous 

paragraph.
25

 

c. Q.S. Al-Nûr verse 59 

This verse explains the guidance to ask permission for people who have 

reached the age of puberty when they are about to enter adults phase. The 

word al-hulmu has the meaning of bâligh, but in its language, it means a 

dream, so it is understood that one of the fundamental signs of a person's 

puberty is characterized by having a “dream” (nocturnal emission), or 

generally at the age of 15 years.
26

    

However, there are differences of opinion among scholars regarding the 

age of puberty, some argue that the age of puberty for men is 18 years while 
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for women it is 17 years. In this age range, a person is classified as entering 

the age of a teenager or adult so that it is certain that he will reach the age of 

puberty at that age. Generally, women experience faster growth than men, so 

the age attainment for women is one year younger than for men.
27

 

For some other scholars, one of the signs of someone's puberty is the 

growth of pubic hair. However, some argue that the previous verse, namely 

verses 58 which reads "and those among you who have not had wet dreams" 

is an argument that denies that the growth of hair in the pubic area is a sign of 

someone's puberty if he has not had a wet dream. So thus this verse also 

negates the statement that the age of 15 years is a sign of someone's 

puberty.
28

 

d. Q.S. Al-An'âm verse 152 

This verse also explicitly discusses the property ownership of orphans. 

In the first part of this verse, it is explained about the prohibition of taking the 

property of orphans for the person who is entrusted to look after and preserve 

their property until they grow up. the word asyuddahu in the verse has the 

meaning of adulthood. In this book of al-Tafsîr al-Munîr, Wahbah al-Zuhailî 

only gave a brief explanation regarding the meaning of "adult" in this section 

of the verse. According to him, the meaning of adulthood here is when a child 

is grown up (physically normal). Then, he added that the word asyuddahu 

means perfect maturity and knowledge.
29
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e. Q.S. Al-Hajj verse 5 

This verse will also only highlight the word asyuddakum in the section 

of the 5th verse in Sûrah al-Hajj. This verse explains the process or phases of 

human creation generally, from the initial process of formation then it 

matures until it finally dies. In interpreting the word, Wahbah al-Zuhailî 

explained that what is meant by "adult" is physical, intellectual, and mental 

maturity. Further, he only explained about linguistic elements, the word 

asyudda is the plural form of the word syiddatun is a rarely used singular 

form.
30

 

f. Q.S. Yûsuf verse 22 

The context of this verse explains the story of Prophet Yusuf’s life who 

was thrown into a well by his brothers until he was finally found by a traveler 

and sold as a slave. The main meaning contained in this verse is about the 

advantages and virtues that God bestowed on Prophet Yusuf when he reached 

adulthood in the form of superior knowledge and wisdom. For the context of 

this verse, Wahbah al-Zuhailî interprets the word asyuddahu with the 

meaning that his body and mind are perfect.
31
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CHAPTER V 

COMPARATIVE ANALYSIS ON THE INTERPRETATION OF AL-

QURTHUBÎ AND WAHBAH AL-ZUHAILÎ  

 

A. The Similarities of Interpretation  

The commentators have their characteristics based on their interpretation 

patterns and background. However, they have certain similarities in their 

interpretation. So, in the interpretation of al-Qurthubî and Wahbah al-Zuhailî, 

although they live in far and different times, we can find some points of 

similarities related to general guidances or more specific.   

Regarding the age limits for marriage in the Qur'an mentioned in the 

previous chapter, we can find some points of similarity in the interpretation of al-

Qurthubî and Wahbah al-Zuhailî on judging the worthiness of marriage by 

physical aspect. In their interpretation, they highlighted the signs of bâligh 

generally comes to men and women. In interpreting Sûrah al-Nisâ` verse 6, they 

expressed that the benchmarks of bâligh seen from several signs. The most known 

signs are nocturnal emission for men and menstruation for women. These two 

things are commonly known and used as the basis for judging someone's puberty. 

A man who has got nocturnal emission and a woman who has got menstruation is 

considered a teenager and not a child anymore.
1
 

Sûrah al-Nisâ` verse 6 does not directly explain the age of marriage 

because the context of the verse is the guidance to manage the orphan’s assets is 
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limited in the verse until he is old enough to marry (balaghû al-nikâh). Then, this 

word will be a guide in the explanations to interpreting and determining matters 

related to eligibility someone to get married.
2
  

Al-Qurthubî was influenced and quoted some opinions from other scholars 

in his interpretation. In his book al-Jâmi' li Ahkâm al-Qur'an, he explained that a 

person had reached a bâligh when he was 15 years old. So in the old days, a 

person who was already 15 years old was punished the same as an adult according 

to Islamic Law, even he had not got a nocturnal emission yet. He also added some 

different opinions on the limit age of bâligh those who argue 15 years, 17 years, 

and 19 years, and even scholars who argue that bâligh only be signed with 

nocturnal emission, even though he is 40 years old, if he has not nocturnal 

emission, then he is not included as a bâligh. Then, from the various opinions of 

these scholars, al-Qurthubî emphasized that he was more inclined to the opinion 

that a person reaches puberty or bâligh when he is 15 years old because he refers 

to the hadits of the Prophet allows a person to join a war when he is 15 years old.
3
 

Then, the book al-Tafsîr al-Munîr by Wahbah al-Zuhailî included some 

opinions from scholars who had the same thoughts as him. Some of them think 15 

years old, 17 years old, and 18 years old, because of the age range, a person 

generally enters the puberty period and gets the signs of bâligh. Then, there are 

five signs that someone has puberty: dreams, age, and the growth of pubic hair, 
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and two signs specifically for women are menstruation and pregnancy. Wahbah 

al-Zuhailî also explained women's growth tends to be faster than men's generally.
4
 

The other word indicates bâligh is asyudda in Sûrah al-An'âm verse 152, 

Sûrah al-Hajj verse 5, and Sûrah Yûsuf verse 22. The meaning is adult or 

maturity. Adult in this context has two classifications: physically and 

intellectually. Physical maturity, according to al-Qurthubî is seen from physical 

strength. This thought refers to the Prophet's hadits regarding the permission to 

participate in war for someone who has reached 15 years old. This statement 

indicates that someone who has reached 15 years old is capable and physically 

strong enough to take part in the war. Then, Wahbah al-Zuhailî's explanation have 

the similarity with al-Qurthubî’s about two types of maturity, physical and 

intellectual. He explained that physical maturity is when a child has started to 

physical growth typically and occurs after he has a nocturnal emission
5
. 

Physical aspect is closely related to health. In terms of health, specific 

body organs have reached maturity and used optimally at a certain age. Especially 

the reproductive system will reach ideal readiness at 20-25 years old for women 

and 25-30 years old for men. Before that age, couples may able to get married as 

long as they have reached the age of bâligh and has fulfilled other requirements. 

However, this is very risky and may have bad consequences for health.
6
 

Then, al-Qurthubî and Wahbah al-Zuhailî gave similar explanations of the 

guidance to refrain or postpone the marriage from people who cannot marry. Al-
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Qurthubî explained that muslims who cannot marry or do not meet the 

requirements for marriage are commanded to refrain from terrible things. 

Specifically, al-Qurthubî explained that people who are commanded to maintain 

their chastity are those who have limited funds to provide dowry and maintenance 

for their wife. This explanation is based on the 33rd verse of Sûrah Al-Nûr: Lâ 

yajidûna nikâhan means "unable to marry". So, people who cannot marry because 

economically or physically are commanded to maintain their chastity.
7
 

Wahbah al-Zuhailî gave a similar explanation that commands to refrain 

from terrible things to maintain purity and honour. He used the term ‘iffah  means 

the character of keeping himself away from all the forbidden things. People who 

have not been able to get married should always practice character 'iffah until 

Allah gives them the ability and sufficiency to get married.
8
 

Married life is closely related to economic aspects. The Qur'an and the 

prophet's hadits commanded muslims to refrain themselves if they could not 

marry. Economic ability is an essential factor when someone enters the marriage 

life. However, many people use economic limitations as a reason to get married 

quickly without considering other things. So ideally someone should prepare their 

economy before getting married.
9
 

B. Differences in the interpretations  

The difference is the focus of the tendencies sign's bâligh physically and 

non-physically. Al-Qurthubî only focused on highlighting physical or natural 
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signs, while Wahbah al-Zuhailî besides explaining physically signs, he also 

focuses on highlighting non-physical aspects related to the burdens and 

responsibilities of the obligation to carry out religious law. According to Wahbah 

al-Zuhailî, the person who has bâligh is considered to have understood and have 

been able to carry out religious. He also explained the explanation related to this 

statement in the interpretation of Sûrah al-Nisâ` verse 6, a person who has reached 

the marriageable age is someone mature in mind, intelligence, knowledgeable and 

wise enough to make decisions.
10

 

In the book of Wahbah al-Zuhailî entitled al-Fiqh al-Islâmî wa adillatuhu, 

he explains several things related to age bâligh. In this book, he explains the laws 

that were applied in Syria at that time. In the Civil Law Article 46/2 states that a 

person's ability or suitability to marry naturally is when they reach the age of 18 

for men and women. The law said: 

1.     Every person who reaches the age of maturity and has perfect intellectual 

capacity, and there are no restrictions placed on him, then he has full ability 

to exercise his civil rights. 

2.  The age of maturity is 18 years old. While in the Law Ahwal-Syakhsiyyah 

explains the capacity of a young person is 18 years old and for a girl is 17 

years old.
11

 

The Syrian Law prohibits the marriage of minors by adhering to the 

opinion of Ibn Syubramah and several other scholars who believe that the 

marriage of minors is invalid. This is due to concerns about various kinds of 
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dangers and other social conditions. The law is contained in article 15 requires 

that a marriage is only valid if it is carried out by someone who has bâligh.
12

 

However, this law contains rules allow a Qadhi give permission to someone who 

has reached 15 years old for boys and 13 years old for girls. However, it is 

required that both of them have stated that they really have bâligh. This regulation 

is enforced to protect young people from deviant acts.
13

 

Among the differences appear from the interpretation, Wahbah al-Zuhailî 

more focused on the possibility of marriage viewed from a non-physical aspect. 

This is because Wahbah al-Zuhailî live in a more advanced era with more 

complex problems and the law applied at that time. So the interpretation includes 

in-depth considerations from legal, social and psychological aspects. 

Comparison of the interpretation of al-Qurthubî with Wahbah al-Zuhailî 

generally can be seen in the table below. 

Table 5.1. Comparison of the Interpretations of al-Qurthubî and Wahbah al-

Zuhailî 

Sentence Al-Qurthubî Wahbah al-Zuhailî 

َٰلحِِيَۡ   ٱلصَّ
 They are decent and good 

people. 
 

 Eligibility or ability to 

marry, knowing rights and 

responsibilities. 

 بلَغَُواْ ٱلنلكََِحَ 

 Has reached the age to 

marry based on physical 

characteristics. 

 Bâligh (nocturnal emission 

for men, menstruation for 

women) 

 Have physically matured. 

 mukallaf (obligated to 

carry out sharia)  

 ٱحَُۡلمَُ 
 Linguistically it means 

dream 

 Reaching bâligh age 

 Linguistically it means 

dream 

 It means that you have 
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attained liberation.  

شُدَّ 
َ
 أ

 Adults are physically strong 

(body)   

 Intellectually mature 

(knowledge) 

 Physically mature   

 Perfect in knowledge. 

 

C. Factors differences in interpretation 

1. Era 

The definite difference factor in the interpretation of these two figures is 

that they lived in different times. There is no definite data about al-Qurthubi's 

birth date. Based on several sources, it is known that al-Qurthubî was born and 

lived during the reign of the Muwahhidun dynasty centered in West Africa and 

the reign of the Bani Ahmar in Granada, it is around the 7th century Hijriyah or 

the 13th century AD.
14

 Meanwhile, Wahbah al-Zuhailî was born in 1351 AH or 

1932 AD.
15

 Even though the changes and developments of the era at that time 

were not as fast as today, the long span of years has made people's thoughts 

change. So, it is common that several elements of differences appear in their 

interpretation. 

Al-Qurthubî is known as one of the classical scholars who lived in the 

13th century and he studied with several well-known classical scholars such as 

Ahmad ibn ‘Umar Abû al-‘Abbâs al-Anshârî and Abû Muhammad ‘Abd al-Mu'thî 

al- Lakhmî and Abû ‘Ali al-Hasan ibn Muhammad al-Bakri. Some of al-

Qurthubî's thoughts contained in various titles of his books, cannot be separated 
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from classical elements relevant to that era.
16

 Contrastly with Wahbah al-Zuhailî, 

who lives in the contemporary era with the rapid development of science, we 

found several differences in the systematics of writing, the style of interpretation, 

and the contextualization of verses. 

According to Muhammad Syahrur, historical facts say that each generation 

always interprets the Qur’an by highlighting the reality or condition of society at 

that time and it could show harmony and difference or the development of new 

understanding.
17

 The interpretation of the classical era is still oriented towards 

textual understanding without contextual balance. Meanwhile, in the 

contemporary era has been a new methodological reconstruction to analyze the 

interpretation of the Qur’an.
18

 

Al-Qurthubî's interpretation is a monumental work in the classical era was 

always a reference for muslims at that time. Then, many other works of 

interpretation were born more recent and relevant to this era. However, this 

situation does not make the book a classic abandoned at all. The authenticity and 

scholar treasures of classical scholars are still used and studied and become a 

reference material for contemporary scholars. The proof is Wahbah al-Zuhailî also 

used quite a lot of the opinions of classical scholars, including al-Qurthubî, 

besides using patterns and styles of interpretation that are relevant to the 

contemporary era. According to Wahbah al-Zuhailî, classical interpretation must 
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be packaged with language that relevant to the contemporary era coupled with 

consistent methods related to modern sciences currently developing without any 

deviant interpretations.
19

  

2. Textual/Contextual Interpretation 

Text means discourse. The textual approach in the study of interpretation 

is an attempt to understand the textual meaning of the verses of the Qur’an. The 

practice of interpretation more focuses on the text in itself and focuses on 

grammatical-textual discussion. While the context is the situation on event occurs. 

If we associate it with a text/script, textual means a situation accompanies the 

emergence of a text. Meanwhile, contextual terms have quite diverse meanings. 

Contextual means various attempts to understand meaning in a text, or it can be 

understood as a meaning tries to see historical relevance in the past, present, and 

future. For further details, a text tries to seen from its historical point, then looks 

for functional meaning in the present and tries to predict the relevant meaning in 

the future.
20

 

According to a statement of Abdullah Saeed, textual is an approach that 

strongly refers to the text of the Qur’an and takes a literal approach. In this 

approach, it is assumed the meaning of the Qur'an is universal and can be applied 

forever. Contextual is an approach to understanding the text by referring to and 
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emphasizing the social and historical conditions at the time when the Qur'an was 

revealed and at the time when the verse was interpreted.
21

 

While, interpretation of Wahbah al-Zuhailî more inclined to contextualize 

the verse. In interpreting some verses related to the bâligh, he does not only 

emphasized the physical aspects, but he explained how important the non-physical 

aspects are in marriage requirements. He explained that maturity of mind and 

knowledge, as well as awareness of obligations and responsibilities in marriage 

have a significant influence on married life. This was explained by Wahbah al-

Zuhailî when interpreting Sûrah al-Nisâ` verse 6 in the verse balaghû al-

nikâh. This is in line with the survey from the psychological aspect emphasizing 

the aspect of mind and emotional maturity. In other verses, such as Sûrah al-Hajj 

verse 5 and Sûrah Yûsuf verse 22, Wahbah al-Zuhailî and al-Qurthubî touched on 

physical and psychological maturity but not in detail. In contrast, when 

interpreting Sûrah al-Nisâ` verse 6 and Sûrah al-Nûr verse 32, al-Qurthubî hardly 

touched on and discussed non-physical aspects, he only showed the characteristics 

indicate that someone has qualified to marry with those signs. While, Wahbah al-

Zuhailî has explained the aspect of intellectual maturity and knowledge about the 

responsibilities of marriage. 

Another thing influenced Wahbah al-Zuhailî's interpretation was that he  

considered the laws aspects and regulations applied at that time. The law 

explained that a person who said to be eligible and allowed to marry is someone 
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who has reached the age of 18 for men and 17 for women.
22

 So we can see from 

some of the explanations above that Wahbah al-Zuhailî tries to contextualize the 

interpretation of the verses about the age bâligh with the social conditions at the 

time when the verse was revealed and even more the social conditions at the time 

he interpreted the verse. 

If we look at developments in the current era, the relevance of the 

interpretation about the marriageable age in the Qur’an has been applied quite 

widely, even though practically there are still marriages categorized as underage. 

Knowing how the Qur'an regulates the marriageable age and what guidance must 

be observed before marriage, it proves that the content of the Qur'an is very broad 

and deep to all aspects of human life, it has been regulated in the Qur'an even 

relevant to current developments.  
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