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CHAPTER IV

ANALYSIS OF ZAINAB AL-GHAZALI’S INTERPRETATION ON
DOMESTIC VIOLENCE VERSE IN TAFSIR NAZARAT FT KITABILLAH

A. Zainab al-Ghazali's Interpretation of the Verse on Domestic Violence

1. Physical Violence

Physical violence, as referred to in Article 6 of the Domestic Violence Law
number 23 of 2004, is an act that results in pain, falling ill or severe injury.* Physical
violence is one of the most often easily recognizable types of violence. This
violence is more vulnerable to women, but it does not rule out the possibility that
men can also experience physical violence in the household. Physical violence can
be realized by behaviours including slapping, biting, twisting hands, stabbing,
choking, burning, kicking, threatening with an object or weapon, and killing.

Much Islamic literature states that beating one's wife is permissible. Some
even argue that beating one's wife is the Qur'an's recommended way to teach one's
nushuz wife. Then, how is Zainab al-Ghazali's interpretation of the verse related to
physical violence:

a. Q.S.an-Nisa/4: 34.
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! Law of the Republic of Indonesia Number 23 of 2004 concerning the Elimination of
Domestic Violence, 5.
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Men are the protectors and maintainers of women because Allah has given
them more (strength) than others and because they support them by their means.
Therefore, righteous women are devoutly obedient and guard in (the husband's)
absence, which is what Allah would have them guard.?
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2 Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, King Fahd Holy Qur’an Printing Complex 219.
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The verse discusses women who have the potential to do nushdz to their
husbands. If given advice and separate the bed, still do the deed, then if necessary,
beat them. Nush(z itself means a wife who disobeys, openly disobeys and
misbehaves. Hitting in that verse may be done as long as it is very forced.

In her tafsir, Zainab al-Ghazali explains in this verse that Allah SWT
determines that men are the guardians of women and that for them, there is a right
of leadership in the family. But this doesn’t mean negating the authority of women
in the home and their authority in doing matters related to their personal affairs in
order to maintain the benefit of the family and maintain its unity.

The original meaning of leadership is basically responsibility, in the sense
that a man is responsible for earning a living for his wife and children. Likewise,

he is responsible for helping his wife to complete homework based on the guidance

3 Zainab al-Ghazali, Nazarat fi Kitabillah, Vol I, Kairo: Dar al-Syurug, 1998. 297-298.
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of the Qur'an and the sunnah of the Prophet PBUH, who is the role model of the
Ummah. The family is basically the first educational institution of the people, while
the wife is the internal person in charge of the institution. She will be chastised
before Allah for what she did for the salvation of her husband and child. All these
things will not be realized unless the wife does so with pleasure, love and obedience
with the intention of Allah alone while believing that the man's leadership over
them is the justice she has outlined in order to obtain the benefit of her home life.
The reason is that the position of the leader requires men to behave well and
proportionately in interacting with women in everything they do in the context of
devotion. Likewise, men must maintain the glory, honour, and humanity of the
woman because, through their intermediaries, the trust of the household can be
maintained very well.

A moderate understanding of the term giwamah will make women trust their
husbands and feel comfortable when they are by his side. Thus, home life can be
safe and lasting. A wife can also carry out her duties as a domestic assistant and can
take care of her children. Thus, Islam desires, through the bond of husband and
wife, to create a tree of life that blooms in a garden rich in beauty that can be a
shelter for those who are in heat. That is home life in Islam. That is the role of men
in household building, which is to support mutual happiness so that the ark can still
sail and contribute to people's lives. This can be realized starting with a complete
understanding of the Qur’an, which is the most just substance.

In relation to this issue, 1bn Kathir said, “A man is the guardian of women,

meaning that he is their leader, guide, regulator and advisor if they make mistakes”.
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Allah SWT tells us that what worries these women is their iniquity towards their
husbands. Disobedience here implies feeling high from men. So, the ungodly
woman basically considers herself superior to her husband, so she refuses to obey
his commandments (hate him). So it should be for men to teach them and warn them
of the pain of doom or torment from Allah SWT when we obey it.

So if she does not want to accept the teaching and warning of her husband's
rights, then silence is the best option, meaning that when sleeping, the husband turns
his back to her and does not have sex with her (as Ibn Abbas once said). Then, if
such a method has not had any effect, the husband may strike her with a gentle blow
without hurting her, for it all is to invite them to return from their iniquity so that
such a blow will suffice. But it must be underlined that this method of hitting after
the previous two methods (advising and silence) has no effect anymore, and it,
according to women's feelings, has been very hurtful. In this regard, the Holy
Prophet PBUH once commented while reading this verse (an-Nisa/4: 34), 'and let
not a husband beat his wife unless they have crossed the line against you'. However,
the poor interaction of some husbands with their wives has led to errors in
understanding the nature and spirit of this Islamic teaching.

If the wife has repented, either before or after these steps have been
performed, according to what Allah and her Messenger are pleased with, then there
is no other way but to forgive her. It is not permissible for a husband to silence her,
let alone beat her. Verily Allah is supreme and significant, as a threat from Allah to

those who disobey his commandments, either a wife who breaks her husband or a
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husband who misbehaves against his wife. Allah is all-revealing and all-knowing
with hidden affairs.

The author concludes Zainab al-Ghazali's interpretation of the verse is that
the husband is the leader of a wife, so he is obliged to obey the husband's orders
while not coming out of Islamic law. If a wife disobeys her husband or considers
him superior to her husband, she has broken him. The husband must reprimand and
advise; if the wife has not obeyed, then she may be beaten on condition that the
blow is slow and not hurtful because it is only a form of rebuke from the husband
against the wife. If the wife repents, the husband must forgive the wife and must
not silence, let alone beat the wife. Likewise, according to Quraish Shihab in Tafsir
al-Misbah, the privileges of men have their functions and potentials, such as earning
a living for their wives and children. The wife is obliged to obey the husband, but
if the wife does Nushdz, then the husband must advise and leave the wife in bed.
And lastly, hitting. However, he stated that this blow must not be painful so as not
to injure him but must still show a firm attitude.*

Although it may seem textual that the Shari'ah allows husbands to beat
nush(z wives, it must be noted that the Prophet, in setting the conditions for the
beating to be allowed, namely that it must not be intended to insult the dignity or
dignity of women, hurt their wives and cannot be done with disturbing motivations
or acts of revenge. The ability to hit must be limited with clear limits, that is, not

with heavy blows and aim to hurt, not to leave marks, let alone bleed. And also

4 M. Quraish Shihab, Tafsir al-Misbah: Peran, Kesan dan Keserasian Al-Qur’an. Jakarta:
Lentera Hati. 2002. Vol. 2. 422-423.
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should not hit the face. Among the authority of action that a husband has in treating
his wife based on Q.S. an-Nisa/4: 34, the authority of the husband in beating invites
polemics and lengthy debates, especially among figh scholars, interpreters
(mufassir) and contemporary feminist thinkers. The scholars agree that exceeding
the wife of Nush(z is permissible as long as it is within reasonable limits and does
not aim to hurt. Basically, the ulama also emphasizes not beating. As for feminists,
some argue that beating is never encouraged by the Qur'an. This opinion was
expressed by feminists such as Ashgar Ali Engineer; he argued by quoting the
opinion of Ahmed Ali from the book Raghib al-Mufradat fi Garib al-Qur'an, which
explains that the word daraba has a symbolic meaning of having sexual
intercourse.®

Looking at the asbabun nuzdl verse, Ashgar quotes S.T Lokhandwala in The
Position of Women Under Islam; that this verse is contextual because Habibah's
husband was the leader of Ansar (Sa'ad bin Rabi'). The men of Medina rejected the
Prophet's PBUH decision to marry her husband; perhaps the Prophet's concern
about his suggestion caused a stir in a society where men were dominant. This verse
is revealed as a soothing appeal to control male violence against women and to

encourage them to conform to a male-dominated society.®

2. Psychic Violence

% Ashgar Ali Engineer, Hak-hak Perempuan dalam Islam. Translate by Farid Wajidi and
Cici Farkha Assegaf, Yogyakarta: Bentang Budaya. 1994, 76.
& Ashgar Ali Engineer, Hak-hak Perempuan dalam Islam, 72.
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Psychic violence is an act that results in fear, loss of self-confidence, loss of
ability to act, a sense of helplessness, and severe psychological suffering in a
person.” The acts of psychological violence can be shown by intimidating and
torturous behaviour, threats of violence, confining at home, excessive guarding,
threats to release the care of their children, separation, berating and insults
continuously.

In the Qur'an, there is the term ‘adl which literally means suppressing,
narrowing, preventing, and obstructing the will of others.®

a. Q.S.an-Nisa/4: 19.
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O ye who believe! Ye are forbidden to inherit women against their will. Nor
should ye treat them with harshness, that ye may take away part of the dower ye
have given them, except where they have been guilty of open lewdness; on the
contrary, live with them on a footing of kindness and equity if ye take a dislike to
them it may be that ye dislike a thing. Allah brings about a great deal of good
through it.°
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" Law of the Republic of Indonesia Number 23 of 2004 concerning the Elimination of
Domestic Violence, 5.

8 A. Warson Munawwir, Kamus al-Munawwir, Yogyakarta: Ponpes Al-Munawwir, 1984,
1011.

° Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 213.
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Zainab al-Ghazali, in her tafsir, explains that in pre-Islamic times, Arabs
used to give inheritance to sons who died from their father's wives. The father's wife
was one of the deceased's possessions. The male guardian or his child inherited it,
and he can dispose of it as he wishes. If he wants, he can marry her, and if her
husband wants, he can take her dowry. This was a form of harassment against
women in pre-Islamic times until Islam came, and Allah sent down this verse.

Don’t hurt them, and do not hurt them in their livelihood, for they will
bequeath you their dowry so that you may enjoy it. This is very shameful, unfair

and unjust. This is one of the types of acts of hurting women in pre-Islamic times

10 Zainab al-Ghazali, Nazarat fi Kitabillah, 290.



59

forbidden by Islam, who came and resolved the problem and restored her rights,
honour, and generosity. This is because in pre-Islamic times, if a man among them
hated his wife and wanted to separate from her, then he would treat with pressure
her until she redeemed herself and abandoned her dowry. Islam came and abolished
this despicable and despicable act, which no reasonable person would approve of;
Islam gave rights and duties to the woman and made her marital affairs a matter of
her orders and desires. Her guardian is a deputy; she has no owner. She made dowry
hers, and her inheritance belonged to her, and she was free to own it. Is there
anything more noble and honourable for women, the woman was as negligent as
she was towards him, but not towards him. Islam came and preserved it, increased
its dignity and enriched it with its strict teachings and boundaries.

As for the Prophet, PBUH said, "If you hate it, you will undoubtedly hate
something, and Allah will create much good in it." So also said Ibn Kathir, "I you
are patient in holding it even though it is not liked, it benefits you a lot in this world
and the hereafter.”

The author concludes Zainab al-Ghazali's interpretation of the verse is that
Islam forbids making women an inheritance that can be married, and that includes
harassment of women, then Islam also frees women in choosing husbands. There is
no coercion from any party, even if it is the guardian of the woman. According to
Quraish Shihab, the husband or ex-husband is forbidden to coerce, confront and
trouble 'adl the woman's chosen will.** 1bn Abbas (r.a.) also describes some forms

of 'adl against women that prevailed in the pre-Islamic Jahiliyah Arab tradition. 'Adl

11 M. Quraish Shihab, Tafsir al-Misbah. Vol. 2. 381.
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towards a woman left dead by her husband can be: Women are made heirs among
the family of the deceased husband or married (forcibly) by the heirs of the deceased
husband with the intention of inheriting the woman's property if she dies, or the
woman is left widowed until death and then her property is inherited, or the woman
is married to someone, and the dowry is taken by the heirs of the deceased husband,
or the woman may match with her choice was conditional on having to pay some
property to her dead husband's family as a ransom for her. 'Adl can also happen to
married women, and this is precisely what happens the most. ‘adl in the household
is briefly defined by Ibn Kathir as the act of hurting and wasting the woman (wife)
in marital relations that causes the wife to give back what has been given by the
husband so that she loses her rights forcibly.

Imam As-Suydti explained in the tradition of Jahiliyah, the heirs of the
husband inherit the wife left dead by him, whom he then marries without dowry
and is married to someone else. He takes her dowry and prevents her from marrying
someone else until she redeems herself with the property inherited by the husband,
or they leave the wife until death and their property is taken. This is the tradition of
Jahiliyah that continued until the early days of Islam and the descent of this verse.*?

Abdullah 1bn al-Mubarak states that Q.S. an-Nisa/4: 19 contains two
prohibitions aimed at different societies. First, the ban on forcibly inheriting women
was aimed at the Jahiliyah community. Secondly, the prohibition of doing 'adl by

husbands against wives is addressed to Islamic societies of all ages.*® The statement

12 Jalaluddin As-Suy(thi and Jalaluddin Al-Mabhalli, Tafsirul Jalalain pada Hasyiyyatus
Shawi “ ala Tafsiril Jalalain, Beirut, Darul Fikr: 1424 H/2004 M, juz 1, 279.
13 lbnu Kathir, Tafsir al-Qur’an al-Adhim, Cairo: Maktabah Dar al-turats, tth., juz | p. 466.
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of Ibn al-Mubarak is true until now. Although ‘adl in the traditional form as
prevailed in Jahiliyyah society is hardly found, 'adl in the household continues and

continues to occur.

b. Q.S.al-Bagarah/2: 232.
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When ye divorce women, and they fulfil the term of their (‘iddat), Do not
prevent them from marrying their (former) husbands. If they mutually agree on
equitable terms. This instruction is for all amongst you. Who believe in Allah and
the Last Day. That is (the course making for) most virtue and purity amongst you.
And Allah knows and ye know not.*
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14 Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 102.
15 Zainab al-Ghazali, Nazarat f1 Kitabillah, 139-140.
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Zainab al-Ghazali, in her tafsir, explains from the hadith of Magqil bin Yasar
that he married her sister to a Muslim man at the time of the Prophet. He was with
her as she was, then he divorced her ultimately and did not take her back until the
waiting period had passed, so he married her and her identity, then he proposed to
her with Khattab, and he said to her: What a fool!! I respected you with her, and
you married her, so you divorced her. Allah, it will never get back to you. That's
the last thing you should do. Prophet PBUH said: Then Allah knew her need and
her husband, so Allah said: (If you disobey your wives and finish their ‘iddat)
according to His word (and you do not know) When Magqil heard it, he said: Listen
to Allah and obey.

And that is Allah's law as to who has faith in Him and the Last Day, that
which is holier to you (than a diet that feeds you and you forbid the wife of her
husband, and Allah knows and you know not), then mind your own business. They
are addressed to Him, and you should respond to them, knowing that Allah SWT
commands the goodness and wisdom contained in them.

The author concludes Zainab al-Ghazali's interpretation of the verse is that
if a woman is divorced by her husband and has expired her ‘iddat, then a wife may
remarry whomever she wants without any coercion, may marry the husband who
divorced her or with someone else. Later in this surah is the example of 'adl against
a divorced woman living with her husband. One of the most apparent forms of "adl
is the prohibition made by the female guardian that she doesn't reconcile with her
ex-husband even though they have both agreed to return. 'Adl can also happen to

married women, and this is precisely what happens the most. 'adl in the household
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is briefly defined by Ibn Kathir as the act of hurting and wasting the woman (wife)
in marital relations that causes the wife to give back what has been given by the
husband so that she loses her rights forcibly.

The forms of 'adl mentioned above are practices of 'adl that partly occurred
during the time of Jahiliyah and partly continued until the time of Islam. Today the
"cutting-edge"” forms of ‘adl in the household, according to Ibn Kathir's definition,
are still widely encountered, for example, depriving the wife of external economic
access so that she is entirely dependent on the husband and thus the husband
controls all financial aspects of the family; creating conditions full of threats, fear
and confusion so that the wife does not dare to reveal the violence, injustice, and
various actions that occur her; creating such conditions that the wife is powerless
to demand her rights such as good treatment and the fulfilment of decent living
needs according to the husband's ability, and so on.

Like the practice of ‘'adl in the Jahiliyah era, the practice of forcibly
marrying women by the family of the deceased husband, as mentioned above,
probably no longer exists today. However, the practice of forcing women to choose
their soul mate still occurs a lot. A woman's right to self-determination, whether she
will be single or marry, is still often shackled. The suppression of a woman's right
to choose her future husband is a form of psychological violence that is not in line
with Islamic values. In Islam, women are seen as individuals who are responsible
for themselves and not commodities determined by people or societies outside

themselves.
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A father has no right to betroth his daughter without the child's consent. In
a hadith of Sakih Bukhari-Muslim, the Prophet stated that girls should not be
married off without being asked for her consent. So did the widow. As for the sign
of girls' approval, it is silence.!® The Prophet PBUH himself always asked for his
daughter’'s approval when someone wanted to propose. In Musnad Ahmad ibn
Hanbal, it is explained that when someone was about to submit to the Prophet's
daughter, the Prophet PBUH mentioned the man's name in front of his daughter,
and then he saw his daughter's reaction. If they are silent, it means that they agree.
However, if they closed the curtains of their rooms, it was a sign that they did not
like it, and the Prophet PBUH did not impose his will on them.’

In fact, what the Prophet PBUH did was not thoroughly followed by his
people. Under the pretext that the guardian has rights over his child, ijbar (forcing
a daughter to marry someone) is permissible. This is an unfounded conclusion. In
response, Ibn al-Qayyim gives a logical explanation of the impermissibility of
forced arranged marriages and denies those who give parents the right to marry their

daughters forcibly. It says:

A father is prohibited from taking the property of her puberty and reasonable
daughter, no matter how small the property, except at the willingness of the
daughter. So if (with respect to property alone) this is the case, how can a father
force his daughter to marry someone whom the child doesn’t want without her
willingness understandably, using all of a girl's property without her permission
is easier for her to accept than to marry her off to someone she doesn't like. This
means that a girl who has reached puberty and is sensible should not be forced
into marriage except on the basis of her willingness.®

16 Muslim, Sakih Muslim, Beirut: Dar el-Fikr, 1992, bab Isti’dzan al-Tsayyib fi an-
Nikah..., hadith number 1419, Vol I, 649.

17 Taufik Abu ‘Alam al-Mishri, Fatimah Az-Zahra’, Pustaka Pelita, Bandung, 1999, 144.

18 |bnu Hajar al-‘Asqalani, Bultig al-Maram, Semarang: Pustaka Alawiyah, tth.,205.
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This opinion of Ibn al-Qayyim is the opinion of the majority of salaf
scholars, including the schools of Abu Hanifah and Imam Ahmad ibn Hanbal. Islam
strictly forbids the practices of inheriting women (forcibly marrying widows whose
husbands die), forcibly marrying women, and extorting women, as mentioned
above, while placing women on the level of humanity as the Children of Adam who
are equal to men. Islam recognizes a woman's right to self-determination while
protecting her from the coercion of others. This equality of men and women,
according to Sayyid Qutb's commentary, is one of the original Qur'anic views on

man and humanity that was previously unknown to human civilization.®

3. Sexual Violence

In the Law on the Elimination of Domestic Violence Number 23 of 2004
Article 8, what is meant by sexual violence includes forced sexual relations
committed against people who live in the scope of the household and against one
person within the scope of his household with other people for commercial purposes

or specific purposes. 2°

a. Q.S. al-Bagarah/2: 223.

19 Sayyid Qutb, F1 Zilal al-Qur’dn, 605-606.
20 Law of the Republic of Indonesia Number 23 of 2004 concerning the Elimination of
Domestic Violence, 5.
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Your wives are as a tilth unto you so approach your tilth when or how ye
will but do some good act for your souls beforehand; And fear Allah and know that
ye are to meet Him (in the Hereafter), and give (these) good tidings to those who
believe.?!
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Zainab al-Ghazali, in her tafsir, explains that women are likened to gardens

because they are a place of childbirth, and it is a lawful pleasure for the husband.
He can obtain it whenever he wants and how he wants, provided that it only happens
in a place that is lawful of Allah and at a time that is lawful by Allah. Allah has
determined. And sustenance for yourself by doing obedience and obeying what he
forbids you to do, such as forsaking things that are banned because they will become
treasures in the hereafter. Be fearful of Allah and know that you will meet Him, and
He will hold you accountable for your deeds, what you keep secret, and what you
declare. And bring glad tidings to believers who have Allah's approach in their lives.

The author concludes Zainab al-Ghazali's interpretation of the verse is that
a wife is a garden that gives birth to children and is also a lawful pleasure for a
husband. The husband can court his wife at any time, provided that he doesn’t
violate and shuns what is forbidden and obeys what Allah has prescribed. Indeed,

what a person has done will be held accountable in the hereafter. Al-Razi mentions

2L Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 96.
22 7ainab al-Ghazali, Nazarat fi Kitabillah, 134.
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that in this verse it contains the meaning of likeness (tashbih).?® The assumption of
women as fields, men as seed spreaders, and children, as a result, is a form of
resemblance to seeds planted on land that produces crops. The similarity of these
two things serves as mubalaghah that can reinforce the message of the desired
meaning of having sex with women in its place. The same expression is explained
by al-Jaziri, who mentions tashbih, which is used in the Quran as a form of
resembling a field as a place for growing plants with women as a place for
developing fetuses.?* This suggests that the process of growing plants in the field is
equated with the process of growing and developing sperm in a woman's body.?®
This verse is often used as a basis for legitimizing male sexual authority,
even though it is far from the context and rationale of the above verse. Women are
likened to gardens that can be planted at any time, depending on men's preferences.
This actually answered the question of the Companions, who asked the Prophet
PBUH the answer to the Jewish myth that a man who approaches his wife from
behind will give birth to his child with narrow eyes. This sentence actually has the
function of clarifying sexual problems that are developing in society, such as not
allowing men to freely have sex with their wives without paying attention to the
wife's pleasure factor. Men are seen as more entitled to sexual pleasure on the basis

of the Qur'an, which is interpreted by placing women as objects likened to planting

23 Fakr al-Din Al-Razi, Mafétih al-Ghayb, vol. 17 (Bayrut: Dar Ihya’ al-Turath al-’ Arabi,
1420), 421.

24 Abu Bakr Al-Jazayri, Aysar al-Tafasir li Kalam al-’47 al-Kabir, vol. 1 (Madinah:
Maktabah al-’Ulum wa al-Hukm, 2003), 206.

%5 Majir al-Din bin Muhammad al-Maqdisi, Fath al-Rahman fi Tafsir al-Qur’an, vol. 1
(Damaskus: Dar al-Nawadir, 2009), 315.
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seeds. Interpretation with this model is a form of authoritarianism that tends to take
on a single meaning by denying all other possible meanings.2®

Women are often forced to obey men's wishes in the name of religion.
Egyptian feminist doctor Nawal El Saadawi says sexual perversion is based on
religion, and women, in general, are victims. The myth of virginity and purity that
only applies to women is clearly a form of exploitation of women's bodies in the
name of God.?’ Iranian activist Farzaneh Milani made a similar statement, stating
that women are always the object of sexual relations.?® When sexual abuse and
violence occur, women are at higher risk of becoming victims. This happens
because the culture already views men as creatures who are prone to rape-free and
women as creatures who are prone to rape-prone.?

At-Thabari best explains the explanation of the ethics of having sex by
having sex with them where they should be. This is because, ethically, having sex
with a partner is based on an attempt to produce offspring, not for the gratification
of sexual desire, so doing so must be in a place that can produce offspring, namely
al-farj.>°

In Islam, the Qur'an states that sexual intercourse is one of God's pleasure.
Sexual pleasure and encouragement are directed not only at men but also at women.

"They are clothes for you, and you are clothes for them"” (Q.S. al-Bagarah/2:187).

% M. Amin Abdullah, Islamic Studies Di Perguruan Tinggi: Pendekatan Integratif-
Interkonektif (Yogyakarta: Pustaka Pelajar, 2006), 274.

27 Abdul Mogsit Ghozali, Tubuh, Seksualitas dan kedaulatan Perempuan: Bungan Rampai
Pemikiran Ulama Muda, (Cet. 1, Yogyakarta: LKiS, 2001), 11.

28 Farzaneh Milani, Veils and Words The Emerging Voices of Iranian Women Writers,
(New York: Syracuse University Press, 1999), 142.

29 Nasaruddin Umar, Argumen Kesetaraan Jender: Perspektif Al-Qur’an, (Cet. 1; Jakarta:
Paramadina, 1999), 57.

%0 Al-Zamakhshari, al-Kashshaf ’an Haqaiq Ghawamid al-Tanzil, 1:266.
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Sexual relations in Islam are holistic. In addition to meeting biological needs and
completing social relationships with each other, there is also worship. Many hadith
of the Prophet mention that sexual intercourse is a sunnah that must not be
abandoned. In the hadith of Abdullah bin Amr, narrated by Bukhari, he said that his
companions fasted during the day and prayed at night expectantly in the hope of
gaining a more honourable position in the eyes of Allah, to which the Prophet
responded: "Don 't do it like that! Fast and be open, get up and sleep because verily
your body has its right, and your wife also has its right” 3!

Aisyah, the Prophet's wife, often innocently recounted her personal
experiences with the Prophet. Husayn ibn Abdillah once said in a hadith: "The
series of sexual relations begins with fondling (mula'abah)”. Another hadith related
to this issue is: "Fulfill your wife's sexual needs at least once in a clean period (a
month)”. When having sex, it is recommended to be calm (self-controlled) and
challenging. After intercourse, it is called a junub bath, which begins with
basmallah ending with tasyahud (saying two sentences of shahadah).

b. Q.San-Nur/24: 33
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Let those who find not the wherewithal for marriage keep themselves
chaste, until Allah gives them means out of His grace. And if any of your slaves ask
for a deed in writing (For emancipation) Give them such a deed. If ye know any
good in them; yea, give them something yourselves out of the means which Allah
has given to you. But force not your maids.*
4. Economic Violence/Domestic Neglect
Economic violence is the abandonment of a person within the scope of
his household when, according to the law applicable to him or by agreement or
agreement, he is obliged to give life, care or maintenance to that person. This
Is in accordance with Article 9, paragraph 1 in the Law on the Elimination of

Domestic Violence Number 23 of 2004 .33

a. Q.S. al-Bagarah/2: 229
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A divorce is only permissible twice after that. The parties should either hold
together on equitable terms or separate with kindness. It is not lawful for you (Men).

82 Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 1014-1015.

33 Law of the Republic of Indonesia Number 23 of 2004 concerning the Elimination of
Domestic Violence, 5.
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To take back any of your gifts (from your wives), Except when both parties fear
that they would be unable to keep the limits ordained by Allah If ye (judges) do
indeed.®*
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Zainab al-Ghazali, in her tafsir, explains that at the beginning of Islamic

times, a man had the right to return his wife during the period of ‘iddat, even though
he divorced her a hundred times, and women were harmed because of it. So Allah

limits talag only twice, and it is permissible for a husband to reconcile with his wife

% Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 99.
35 Zainab al-Ghazali, Nazarat fi Kitabillah, 137-138.
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during the two periods of ‘iddat in question, and if he divorces his wife a third time,
then it is not permissible for a husband to reconcile with his wife again during that
‘iddat.

So it was named twice, the first as "divorce” and the third as "dismissal”,
and he justified it. His release is accompanied by almsgiving, provided that it is the
male side who decides to divorce. No husband shall divorce his wife in return for
the money he took from her, whether from the money he gave her, in whole or in
part, unless he feared not to uphold God's limits on his wife, such as good treatment
and clinging to what is right, that is, if she rebelled against him or she feared God's
limits, then she will not fulfil her husband's right, and this is understood from the
words of Allah the Exalted: "then both of them shall not sin for the payment (to be)
given (by the wife) to redeem herself." This is the so-called khulu' law. The wife
has the right to seek her husband's divorce in exchange for money paying it to Him,
which is the "redemption” mentioned in the verse.

And that it happened at the time of the Prophet PBUH that the wife of Thabit
bin Qais bin Shammas, you were the Prophet PBUH, and he said: O Messenger of
Allah, I do not find fault with her in her morals or religion, but I hate her disbelief
in Islam. Then the Prophet PBUH said: "Will you return her garden?" He said yes.
The Prophet PBUH said: "Accept the garden and divorce her forever”.

The author concludes Zainab al-Ghazali's interpretation of the verse is that
before the coming of Islam, the husband could refer as much as possible to his wife
during her ‘iddat, but Islam limited it to only two references. And the husband is

forbidden to take the property that has been given to his wife, such as dowry, unless
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it is feared that it may violate the Limits of Allah, then it is permissible. The wife
has the right to ask her husband for divorce for a fee as a form of self-redemption,
which is called khulu'. The husband may take it, but it is better not, and it is
advisable not to add it. According to Quraish Shihab, a husband should not take
anything that has been given to his wife unless the wife performs khulu' to obtain a
divorce, which means that the married life can no longer be maintained.

Shikh Jalaluddin as-Suyuthi, in his tafsir, ad-Durrul Mantsar fi Tafsiril
Ma'tsdr, mentions the issue of ownership of private property for women once arose
during the time of khalifah Umar bin Khattab. He tried to restrict women's right to
dowry. In a sermon, and instructed that dowries that would later become women's
private property be limited to a maximum of four hundred dirhams. The reason is
that the Prophet PBUH and his companions used to give a dowry of that amount or
smaller. As soon as he stepped down, a Quraysh woman rose and questioned the
reason for the restriction. The woman said that if Allah alone never limits the
amount given to a woman, as stated in Q.S. an-Nisa/4: 20, then why does he define
it? Hearing the protest, khalifah immediately retracted his statement while
admitting that the woman was right. After that, there were no more restrictions on
women's right to dowry.*®

The Qur'anic statement about the property rights of wives, as implied in the
above verse, does seem simple. But actually, with this recognition, the Qur'an has
opened up opportunities for wives to have economic access. With the property she

has, the wife can make good use of the property according to her wishes, whether

3 Jalaluddin as-Suyuthi, ad-Durrul Mantsir fi Tafsiril Ma’tstr, Vol. 4, 293.
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for business capital, for almsgiving, or social activities. Thus, economic
dependence on husbands, who are often the culprits of violence, marginalization®’
and subordination® Women in the household can be minimized.

Although women's private property rights are guaranteed, it doesn’t mean
that Islam draws a sharp dividing line between husband and wife property. In the
framework of mu'asyarah bil ma'raf and ta’awun ala al-birri wa at-tagwa (please
help kindness and devotion), wives who have more wealth and economic ability are
encouraged to help their husbands like what Siti Khadijah did to Prophet
Muhammad PBUH and Zainab to her husband, Ibn Mas'ud. Thus, private property
is recognized without sacrificing the principle of mutual assistance between

husband and wife.

b. Q.S.an-Nisa/4: 20.
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But if ye decide to take one wife in place of another, even if ye had given
the latter a whole treasure for dower, take not the least bit of it back: would ye take
it by slander and a manifest sin?%

37 Marginalization is an effort that makes someone cornered or sidelined. See Adi
Gunawan, Kamus Praktis llmiah Populer, (Surabaya: Penerbit Kartika, t.t), 308.

38 Subordination is a degrading act. See Adi Gunawan, Kamus Praktis limiah Populer.,
488.

39 Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 214.
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Zainab al-Ghazali, in her tafsir, explains that if a man wants to divorce his
wife in order to be replaced by a second wife, and he has given her a quintal of gold,
then he should not take anything from her. If he wants to take something from her,
it is slander and a Big sin.

Then how do you get back the dowry, even though some of you have jima’
each other'? That is, intercourse with each other; as Ibn Abbas said, How do they
take their dowry when there is already a contract and agreement? And in Sahih
Muslim, from Jabir, in the sermon of Hajj, the Prophet PBUH said in it, "And fear."
Allah to women because You took them with Allah's trust and justified their aurat
with Allah's words.

The author concludes Zainab al-Ghazali's interpretation of the verse is that
a husband who wants to divorce his wife should not take back the dowry that has
been given. If he takes it, then it is an excellent tyranny and sin. Islam opposes
economic violence. Because the husband is obliged to provide sustenance, clothing,
and shelter for his wife and children. The husband is also obliged to give dowry to
his wife, which can become a debt owed by the husband if it is delayed and must
be paid like other debts. Depriving a woman of the right to dowry is considered a

grave sin. Therefore, on the Day of Judgment, Allah will forgive all sins, except for

40 7ainab al-Ghazali, Nazarat fi Kitabillah, 291.
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the one who takes the wife's dowry, the one who takes the wages of the worker, and
the one who sells the free (to enslave her). The existence of legal threats against
husbands who violate the wife's rights in the form of dowry shows that Islam pays
excellent attention to legal considerations in overcoming economic violence in the
family. The dowry belongs to the wife, and the husband's reluctance to give it to
the wife or take it back after giving it means that the husband has committed
economic violence against his wife.

Quraish Shihab said often, the husband makes false accusations or threatens
to accuse his wife so that by that accusation, the husband has a reason to take what
he has given, or the threatened wife is afraid lest people believe the accusation, so
she provides what the husband asks for, and that is one of the great sins.*! Therefore,
it can be said that Islam legally protects wives from economic violence perpetrated
by husbands by forbidding husbands from taking dowries given to them without
their consent. Given the importance of the right to provide for the wife and children,
the wife may take it alone without her husband's knowledge. As Abu Sufyan's wife,
Hindun bint Utbah, reported to the Prophet PBUH that Abu Sufyan was a miser.*2
This suggests that a husband's unwillingness to provide a decent living for his wife
(economic violence) can be reported to the leader. In this case, the position of the
prophet Muhammad PBUH is not just as a religious leader but also as a leader of
the people of Medina. The Prophet's approval of Hindun Bint Utbah's actions was

because Hindun only took what was rightfully her.

41 M. Quraish Shihab, Tafsir al-Misbah, 385.
42 Muslim Ibn al-Hajjaj Abl al-Husain al-Qushairi an-Nisaburi, Saxiz Muslim. BeirGt: Dar
al-Hadits. Vol 1. 2001, hadith no. 3233.
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B. The Qur’anic Solution to Domestic Violence by Zainab al-Ghazali

1. Physical Violence

Conflicts and quarrels are common in marriages. In cases where the
disagreement cannot be found, divorce is the last way out. However, if there is still
a gap to find common ground, the Qur'an provides the best solution which is ishlah
or reconciliation. Both divorce and ishlah actually imply peaceful ways of resolving
conjugal feuds. A valid divorce decided in front of a fair judge is a peaceful solution
for a marriage that turns out to make a married couple or one partner suffer for life
due to violence, pressure and painful actions committed by their partners. However,
Islam does not actually want divorce to take place. Therefore, the Qur'an offers
ishlah as the ultimate peaceful solution for husbands and wives involved in disputes

or conflicts. Allah SWT says in Q.S. an-Nisa/4:35.
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If ye fear a breach between them twain. Appoint (two) urbiters. One from
his family, and the other from hers; If they seck to set things aright. Allah will cause
their reconciliation: For Allah hath full knowledge and is acquainted with all
things.*
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43 Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 220.
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Zainab al-Ghazali, in her tafsir, explains part of the progress of Islam and

its purity objective is that in its law, every effort is made to maintain the security
and stability of family and marital life and not to plant seeds of discord in conflict
and poverty. Imam Ar-Razi said: Know that when Allah Almighty mentions when
a woman is lawless, then her husband rebukes her, then abandons her, then beats
her; he explains that after the beating, there is nothing left but trials before her, the

oppressor says this verse.

The two judges made up their minds and made peace between them, and the
two judges, on behalf of both parties, investigated their matters, prevented injustice
between them, and did what was suitable for both parties. By advising both partners
jointly or individually, If it is true. And for those two judges. They will separate if
their partner refuses to separate or if one of them seems to do so after reconciliation
attempts. The decisions of the two judges are considered and can be implemented

according to the evidence and reasons in their hands.

44 Zainab al-Ghazali, Nazarat fi Kitabillah, 298-299.
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The author concludes Zainab al-Ghazali's interpretation of the verse is that
if there is a quarrel or dispute in the household, it is recommended that the judge
can reconcile the two, but if it cannot be negotiated, then the last resort is divorce,
and all decisions are left to both (husband and wife). According to Quraish Shihab,
In ordinary courts, judges often do not pay attention to the course of disputes. In
contrast, in family peace courts, judges usually do their best to restore peace and

sincerity between the two married couples and try to return them home.*

The Qur'anic statement that beatings are the last alternative for husbands
whose wives are nusyuz should not be understood as an exhortation to violence
against women. Because in the same verse it is stated that a more important and
effective method than the beating itself is mauidhah and bed separation. Mauidhah
(giving good advice) and separating beds (not separating houses and not keeping
each other quiet) are indeed the surefire methods introduced by the Qur'an to
minimize violence in the form of beatings. In a socio-cultural context that is so
permissive towards violence, the two methods presented in this verse really offer
something that goes against the grain and accommodates women's interests.

According to the author, the beating of a nusyuz wife is not a recommended
goal or method but rather a tradition that the Qur'an wisely desires to abandon. In
the hadith of the Prophet, very few hadiths serve as taqyid (restriction) of the first
(mauidhah) and second (bed separation) methods. This means that both ways are

considered safe and not much risk. To avoid beatings, the Prophet frankly

45 M. Quraish Shihab, Tafsir al-Misbah, 521-522.
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recommended separating the bed only to husbands who saw signs of nusyuz on his

wife. In a hadith it is stated:
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From Abu Hurrah ar-Raqgasyi of his uncle, the Holy Prophet (peace be
upon him) said, "If you are worried about your wives nushuz, separate the bed with
them."” HR. Abu Dawud.*

2. Psychic Violence

On the subject of psychic violence, the Qur'an speaks of the prohibition of
‘adl and the treatment of women as inheritance, the prohibition of wasting wives
and ex-wives. In this verse, it is forbidden to do ‘adl and treat women like
inheritance. ‘Adl which means suppressing, narrowing, preventing and blocking the
will of others. Currently the form of ‘adl in the household for example: making the
wife has no economic access out so that it is completely dependent on the husband
so that the husband controls all aspects of the family economy; creating conditions
full of threats, fear and confusion so that the wife does not dare to reveal the
violence and various actions that befall her. Making the wife powerless to demand

her rights such as good treatment and the fulfillment of decent life needs according

to the husband's ability.

At Q.S. al-Hujurat/49: 11

46 Abu Dawud, Sunan Abi Dawud, Beirut: Dar al-Fikr, t., Kitab an-nikah bab fi dharb
al-mar'ah, Hadith 2145, vol. 2, 244.
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O ye who believe! Let not some men among you laugh at others: It may be
that the (latter) are better than the (former): Nor let some women laugh at others: It
may be that the (latter) are better than the (former): Nor defame nor be sarcastic to
each other, Nor call each other by (offensive) nicknames: Ill-seeming is a name
connoting wickedness, (to be used of one) after he has believed: and those who do
not desist are (indeed) doing wrong.*’

Allah SWT forbidding from ridiculing others, i.e. reproaching and insulting
them The verse indicates the prohibition against harassment against a community
and against a person. Acts of harassment and humiliation like this can disturb a
person's psychology, if it occurs in the household, it will be included in domestic
violence in the form of psychological violence.

The writer wraps up theverse can be interpreted, according to Zainab al-
Ghazali, as follows: if a woman is divorced from her husband and her 'iddat has
elapsed, she is free to marry another, with or without her former spouse. The
restriction by the female guardian not to make amends with her ex-husband, even

after they have both consented to return, is one of the most evident examples of ‘adl

against a divorced woman living with her husband that is given later in this surah.

47 Abdullan Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 1591-1592.
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Married women are also susceptible to 'adl, and in fact, this is the most common
occurrence.

3. Sexual Violence

Trafficking in women is a fact that is prevalent today, especially in big
cities. Obviously this act is very sadistic, because women are not only deprived of
their rights to their own bodies, but also torn away their honor and dignity as human
beings and make women suffer body and soul, body and mind. This is clearly

forbidden by the Qur'an in Q.S an-Nur/24: 33
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Let those who find not the wherewithal for marriage keep themselves
chaste, until Allah gives them means out of His grace. And if any of your slaves ask
for a deed in writing (For emancipation) give them such a deed if ye know any good
in them; yea, give them something yourselves out of the means which Allah has
given to you.But force not your maids to prostitution when they desire chastity, in
order that ye may make a gain in the goods of this life. But if anyone compels them,
yet, after such compulsion, is Allah Oft-Forgiving, most Merciful (to them). #

48 Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 1014-1015.
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Clearly the Qur'an sided with the rebellion of women who dared to oppose
their superiors who wanted to exploit her, the Qur'an came down by defending
women even though they were slaves. By justifying women's attitudes regardless
of status, the Qur'an has guaranteed all women the right to exercise control over
their bodies and themselves. If only against slaves Islam is so protective, so is the
case with free women. Even with a stronger degree. Today slavery no longer exists
in the world and that means all women have free status. This means that sexual
exploitation of women, whoever they are, regardless of religion, is deeply
condemned by God. The writer ends According to Zainab al-Ghazali's reading of
the phrase, a wife is both a legitimate pleasure for a husband and a garden that bears
fruit. If a husband follows Allah's instructions and refrains from breaking any
prohibitions, he is free to pursue his wife whenever he pleases. It is true that one

will answer for their actions in the afterlife.

Then, on Q.S. an-Nisa/4: 19.
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On the contrary live with them on a footing of kindness and equity. If ye
take a dislike to them it may be that ye dislike athing, and Allah brings about
through it a great deal of good.*°
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4 Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 213.
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This verse Affirms the existence of a command to treat wives in a ma'rQf
manner. In addition, the Prophet PBUH emphasized and set an exampl of being
affectionate and providing protection to his wives. Giving affection, in this case, is
a tangible form of offering protection and providing a sense of security to the wife.
Ibn Katsir also exemplifies the example of the prophet's morality towards wives,
namely always showing happiness, playing with them, being affectionate and

delicate, loosening the bread, and joking with them and others.>*

According to Musthafa al-Maraghi, the sentence mu'asyarah in the above
verse contains the meaning of masharakah and masawah (interaction): it means that
associate them in a good way should they also associate you in the same way. The
word al-Ma'r(f means something that character, not hated by Sharia likes', tradition
and self-respect. Therefore, according to Mustafa al-Maraghi, married couples
must be comforters and sorrows for others and create peace of mind and happiness

in their households. Shikh Nawawi al-Bantani interpreted:

"If you do not like them, then keep them as wives well. Don't divorce them
just because of a dislike of the heart, while none of the factors make him dislike
them. It may be that you do not like them while Allah does a lot of good by being
their husband. Such as getting a (pious) child so that dislike turns into love, getting
a very great reward in the hereafter, and beautiful praise in the world for continuing
to provizde for and still doing good to them even though it is actually against the
heart.”

50 Zainab al-Ghazali, Nazarat fi Kitabillah, 291.

51 TIsma’il bin Umar bin Katsir ad-Dimasyqji, Tafsirul Qur’dnil ‘Azhim, (ttp., Dar Thaibah:
1420 H/1999 M), Vol I, 242.

52 Muhammad Nawawi Al-Jawi, At-Tafsirul Munir li Ma’dlimit Tanzil, Beirut: Dar al-Fikr,
(1425 H/2006 M), juz I, 159.
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4. Economic Violence

At Q.S. at-Talag/65: 7
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Let the man of means spend according to his means: and the man whose
resources are restricted, Let him spend according to what Allah has given him.
Allah puts no burden on any person beyond what He has given him. After a
difficulty, Allah will soon grant relief.>

Wahbah Zuhaili in his tafsir Al-Munir explains, let the father or guardian of
the child provide for the child according to his ability, strength, and ability.
Whoever is poor or deprived of sustenance, let him provide a living from the
sustenance that Allah SWT gives Him according to the measure of his ability, not
more than that. This is as Allah SWT says in the verse, "Allah does not burden a
person but according to his ability.” (al-Bagarah: 286) Then the verse continues,
"Allah does not carry a burden on a person but only what He gives him". That is,
Allah SWT does not burden a person but according to the sustenance He gives him.
Allah SWT does not burden the poor to provide for their wives and families like
rich people beyond the limits of their economic ability and ability.

The writer ends According to Zainab al-Ghazali's interpretation of the

passage, the husband was free to make as many references to his wife during her

5 Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 1768.
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'iddat’ before the arrival of Islam, but Islam restricted this to only two. Additionally,
it is unlawful for a husband to seize assets that have been granted to his wife, such
as dowry, unless there is a reasonable concern that doing so would violate Allah's
prohibitions. In that case, it is acceptable. As a kind of self-redemption, the wife
has the right to ask her husband for a divorce in exchange for a payment known as
"khulu." The husband may accept it, although it is preferable not to and it is advised

not to add it.

Islam is believed to be a religion that highly upholds human values, justice
values, and egalitarian values. This has been recognized as conceptually ideal. It is
known from all his teachings that contain the ideal of social life that frees man from
the name of oppression, barbarity, and tyranny. Be it violence against the state,
society, also in the smallest institution, namely the household. This means that
Islam does not condone violence that occurs even in the small scope of the
household. Islam itself does not recognize any term or definition of the word
"violence" specifically. Precisely in the teachings of Islam expressly prohibit it both
in the realm of the state, society and household. Evidenced by the many verses of
the Quran and hadith that confirm it. Conflicts and quarrels are common in
households. In cases where the disagreement cannot be found, divorce is the last
way out. But if there is still a gap to find common ground, the Qur'an provides the
best solution, namely ishlah or reconciliation. Allah (swt) said in Q.S. an-

Nisa/4:128.
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If a wife fears cruelty or desertion on her husband's part, there is no blame
on them if they arrange an amicable settlement between themselves;And such
settlement is best; even though men's souls are swayed by greed. But if ye do good
and practise self-restraint, Allah is well-acquainted with all that ye do.>*

Jal o sladally a0 Lunzy OF wle Y ¢ Blalan cgmg sl Lgmg) oy gl ol 13]
Wy g mhall ol o gl L dis OF day bl 3 1sksad ¢ ~Slally (i
Fh o e s o e Jemt 0 Sy ¢ gl 3 L e allal) Ly il

5ol Bley Gy ¢ gme sV By pais ¢ Bkl A and e

Zainab al-Ghazali in her tafsir explains that if a wife feels cruelty and ill-
treatment from her husband, then there is nothing wrong with asking for help from
her family and scholars who are taqwa and shaleh, so that they can interfere in
reconciliation after the husband and wife have exhausted their minds to reconcile
between them. It is Allah SWT who knows what is in the heart, and He will reward
any of the couples who are tolerant, chalky, and influence themselves, so that the

family remains sustainable, and the children are raised with them and under the care

of parents.

% Abdullah Yusuf Ali, The Holy Qur’an, English Translation of the Meanings and
Commentary, 256-257.
%5 Zainab al-Ghazali, Nazharat fi Kitabillah, 337.
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The author concludes Zainab al-Ghazali's interpretation of the verse is that
if the wife gets violence from the husband, then the wife can ask the judge for help
to reconcile the two. So, what the Qur'an offers is taken by involving a third party,
namely two hakam people who represent husband and wife so that both can help
solve husband and wife problems fairly, calmly, not emotionally, and not vigilante.
This verse implies that conjugal conflict is not a taboo issue to be resolved outside
the home. Quraish Shihab said, this verse gives guidance to teach every Muslim
and Muslim woman to face and try to solve problems as soon as the signs are seen
or felt, and before the problem becomes big and difficult to solve. For example, the
wife or husband gives or sacrifices some of his rights to his spouse, and that peace
in all things as long as it does not violate the divine requirements is better for anyone

who quarrels including husband and wife.*

Islam leads anyone, including husbands, to provide learning or educate
family members by prioritizing morals and ethics that are justified in Islamic law.
The leading cause of this problem is the loss of the value of religion as a set of
values that are respected and exalted by humans and used as a guide for human life
in this world and the hereafter. Because, of course, only religion can regulate social
problems based on individual consciousness.®” If you understand religious
teachings with a wrong view because, as stated by the Qur'anic verses and hadith
of the Prophet PBUH above, it does not justify the name of violence, including

domestic violence. But religion must still be used as a strong handle and must have

%6 M. Quraish Shihab, Tafsir al-Misbah, 603.
> Musiana, M. Kekerasan Dalam Rumah Tangga (Studi Kasus Terkait Kekerasan
Terhadap Istri). AL-WARDAH: Journal of Female, Gender And Religious Studies. 2021, 83.
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a correct and robust understanding because religion has a dominant position in one's
life. So, religion provides a solid legitimacy base for one's actions. However, it
should be underlined that the problem is not in religious teachings that have been
recognized as noble teachings from Allah. But it lies in the interpretation,
understanding, and perception of religious adherents contained in scriptural texts so
that they are understood and practised correctly by religious adherents.

The basic principles of the Qur'an that must be upheld are the principles of
justice and equality. So, the interpretation of the Qur'an should maintain the
principle of justice and equality. The Qur'an presents several basic principles that
should be the benchmark for social life practised by humans on this earth and
included in the life of a home or marriage. In addition, to avoid social conflicts in
the household by crushing mutual help, mutual respect and love for each other
because the family is the most crucial source in influencing family welfare, which
can provide meaning to life goals that are beneficial to the quality of family welfare
in the form of social support such as giving advice, affection or attention to each
other. So, it is essential to form a good family education because it is a solution to
avoiding the negative impact of conflict. Domestic violence, the occurrence of
violence shows a breakdown in the application of family education. Injustice in
carrying out household duties is also the reason for the formation of domestic
violence. So, the solution avoids the occurrence of social conflicts in the household
by fostering mutual help, mutual respect and mutual love for each other because the

family is the most crucial source in influencing family welfare, which can provide
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meaning to life goals that are beneficial to the quality of family welfare in the form

of social support such as give advice, affection or concern for each other.



